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on reading your Book, 
intitled, Modern Atians 
I UnmasEd, &c. With great 
1 Sd ſome Pains, I have diſ- 


poſſeſs'd my ſelf of all rhoſe Sentimenrs 


which may not be ſo proper to be mixed 


with a Controverſy ; eſpecially while R 


am concern'd with a Gentleman, who 
mult in. Juſtice be conſidered as a Perſon 


of Learning, Probity and Honour: But 
A. W 


5 Cannot expreſs to you the 
8 different Paſſions with 
"jel which I was affected, up- 
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ſtill, I cannot ceaſe to wonder, when I 
compare the Book with the Character of 
the Author; for tis really in it ſelf ſur- 
prizing, that a learned and good Man 
ſhould think to ſerve the Cauſe of true 
Religion, by ſubſtituting only warm De- 
hortations, wrong Impeachments and inde- 
liberate Charges, in the Place and Room of 
rational objective Evidence. I {hall here 
therefore rake the Liberty to lay before 
you the Reaſons Ihave to conclude, that a- 
midſt all this paſſionate Harangue, and poe- 
tick Fury, you have offered no good Argu- 
ment or Reaſon at all; but on the con- 
trary, have, in all reſpects, imitated the 
Popiſh Advocates in their Method of 
making oh mo and eſtabliſhing Peo- 
ple in the Faith; excepting only the He- 
cial Fayour of not giving up your-Adver- 
faries to the Civil Coercibe Power ; for 
which Piece of natural Fuſtice,, in the 
Name of all thoſe who are fo unhappy 
as to be reputed unorthodox, I heartily 
thank you. | 
You begin, by declaring the vaſt Im- 
portance of the preſent Cate, as it ſtands 
in your Apprehenſions, and endeavour to 
ſhew that it muſt be utterly unjuſtifiable, 
on the Principles of either Side, for the 
-contending Parties in this Controverſy to 
maintain Chriſtian Communion with each 


other, p. 3, 4, F. «A 


a. 


« A great Number of Men among us; 
which is very ſurprizing, ſpeak of the 


Controverſy between the Bclieyers of 
Chriſt's Deity and their Adverſaries, as 


a Matter of no great Concernment. Ir 
is only, ſay they, a Difference of Opi- 
nion about a Subject that is difficult 
to be underſtood; that there ate Men 


of Learning and Probity on either Side 


of the Queſtion; and therefore they 


conclude, that ſuch Men ſhould live 


peaccably together, and maintain Cha- 


rity and Friendſhip with one anorher. 


Hence they are not afraid ro cenſure 


thoſe, that engage in this Diſpute, and 
ſtrenuouſly contend for the Chriſtian 
Faith, as turbulent and injudicious Per- 
ſons, who lay too great a Streis upon 


Matters of inferior Moment. Now ta 
diſabuſe theſe Gentlemen, I will ſer 
before them the Weight and Importance 


of this Controverſy. It is a Contro- 
verſy chat nearly affects Salvation, and 
concerns the very Being of Chriſtiani- 


ty. ſince the Objects which the Ortho- 


dox and their Adverſaries worſhip are 
eſſentially different. The Object which 
the Orthodox worſhip, is One who 
never had Beginning ; Thar which Diſ⸗- 
believers of Chriſt's Deity worſhip, had 


a Beginning: The One Exiſts neceſſa- 
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(6) 
& rily, the Other does not Exiſt neceſſa- 
ce rily: One, in the Opinion of the Wor- 
« ſhipper, is equal with the Father, God 
* moſt High, in Knowledge, Power, and 
Glory; the Other, in the Worſhippers 
judgment, is not equal with God moſt 
High, in Knowledge, Power and Glory. 
* Now the plain Conſequence of this 
4 Difference about the very Object of 
Worſhip is, that the Believers of Chriſt's 
« Divinicy muſt be condemned by their 
* Adycrſaries, if they are true to their 
Principles, as guilty of Idolatry, for 
paying divine Worſhip to one, who, in 
© their Opinion, is not God moſt High, 
Infinite, Eternal, and f himſelf Ommi- 
« {cient ; which T have ſhewn in a former 
** Wriring on this Subject, and ſhall more 
* evidently evince in the Sequel of this 
* Diſcourſe. Ir will then follow, that 
* the Disbelicyers of Chriſt's Deity muſt 
« be Idolaters likewiſe, by continuing 
in conſtant Communion wich our 
* Churches, which, in their Judgment, if 
they follow their own Doctrine, are 
© guilty of that Impiery: And on the 
* other hand, the Orthodox or Catho- 
* licks, muſt look upon them as Idola- 
rers, for paying divine Honours to one 
* whois not God moſt High. Since there- 
fore Controverſies become, and are 


« de- 


CP 


© denominated, Great and Important, from 
«© the Greatneſs and Importance of their 
4 Subject; and ſince here the Object of 
« Divine Worſhip is the Point in Debate; 
« this Diſpute muſt be of the higheſt Na- 


„ture, and next to that about the Foun- 


dation of all Religion, the Exiſtence 
e of God; and muſt be allow d to be the 
“ molt material that can ariſe about the 
«© Chriſtian Scheme.” 

J have choſen to quote you out upon 
this Argument, thar the Reader might 
have the whole Strength of your Cauſe 
in one View; for as to any other Appea- 
rance of Evidence in this Caſe, which is 
here promiſed in the Sequel of this Diſ- 
courſe, I have not been able to diſcover 


- 
* 


it. Now to diſſipate this Miſt of Words, 


and diſſolve the Charm, I ſhall beg leave 
to make the following Remarks. 

1. Then, it is a little ſurprizing, that 
you here attribute ro Chriſt the moſt pe- 
culiar and perſonal Characters of God the 


Father ; ſuch as God met High, God in 


and of himſelf Infinite, Eternal, Omnipo- 
tent, and Ommiſcient; that is, if you 


mean any Thing, God abſolutely Supreme, 


Unoriginate, and Self-exiſtent ; for this 
you muſt ſay, to eſtabliſh that abſolute, 
ſtrict and proper Equality and Co-ordi- 
nation, which you here declare for i 

| be. the 


— — 
„/ —2—A— — _— r — 


_ = ——U—ä Wy OI 1 ge — ——— ¶— —— — — 9 —— 
— 


* 


2K„%êö „% — — 


a 4 


„„ — 


- 6. 5 


PR. 


— — 
„6— ns. 
hw — 


— 


. as r ans” ian ow "nas Aa 


i — we eg Tg, tr —— > — 


—ů — _—_ _ ou. 


3 


> 2 


(89 
the ſtrongeſt Terms, and in Words that 
are moſt expreſſive of ſuch an Equality. 
Now upon this foot you mult eithet ſay, 
that Chriſt, as to his Deity, is che ſelf 
ſame Perſon with God the Father ; or elſe, 
that he is another Perſon diſtinct from 
the Father, but abſolutely Co-ordinate 
with him, and in all reſpects equally high 
and glorious. If you ſhould ſay, that 
Chriſt, as to his Deity, is the ſame Perſon 
with God the Father, you know the Con- 
ſequences of this Sabeihan Scheme; that 
it muſt from hence follow, that God the 
Father was incarnate, ſuffered, and died, 
as much as the Son, and this to make an 
Atonement and Satisfaction ro Himſelf; 
that when Chriſt ſays, My Father is greater 
than 1, he means only that the Divine 
Nature is greater than the Human, or 
that himſelf, as God, was greater than 
himſelf as Man; that as often as our 
Saviour pray d to and worſhipped the 
Father, he ptay d to and worſhipped Him- 
ſelf; and that when, in his laſt Agonies, 
he cry'd out, My God, my God, why haſt 
thou forſaken me, he muſt be underſtood 
of crying out to himſelf, as having for- 
ſaken h:mſeif, Theſe, and ſuch like Con- 
ſequences, I preſume you cannot bear, 


and the Current of Orthodoxy ſeems now 
to be turned another Way; and therefore, 


perhaps, 


by ro Wer ws 


C2 
perhaps, you will ſay, that Chri/t is not 
che ſame, but another and diſtinct Perſon 
from God the Farther, iu all reſpects e. 
qually high and glorious. Now, though 
this might be demonſtrated; upon many 
Accounts, to be abſolutely impoſſible and 
contradictory, yet I hall here only inſiſt 
upon that which muſt be obvious to every 
Man's Apprehenſion. Tis plain then, 
that where there is ſuppoſed to be a {ti 
and proper Equality or Co- ordination be- 
tween Two or more Perfons, the Title 
and Character of moſt High cannot, with 
any Truth or Juſtice, be aſſumed by any 
one of them; becauſt ſuch an Aſſumption 
muſt derogate from the equal Honour 
and Glory of the others. When there- 
fore you ſtile Chriſt God moſt High, you 
muſt either ſuppoſe him Higher than God 
the Father, or elſe you evidently dero- 
gate from, and deny, the 4 /eaj? equal 
Honour and Glory of the Father; ſince 
no ou? can be God moſt High, while there 
is another, who is at leaſt as hig and 
glorious as the former. If you ſhould 
ſay, that you do not entitle Chriſt God 
moſt High, with reſpect co the Vater, but 
only with reſpect to ſubordinate created 
Beings; this would be too trifling to de- | 4 
ſetve a ſerious Anſwer: ſince in this Senſe enn 
on might as well . ſtiled the * L008 
> the 181150 
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the moſt learned and honourable Philo- 
ſopher or Divine; that is, the moſt high, 
learned and honourable in Reference co 
all thoſe who are lower or leſs learned 

and honourable than your ſelf. But, 
2. I muſt obſerve farther, that you 
have here, by overdoing, ruin d all, and 
unhappily involy'd your orthodox Friends, 
together with their Adverſaries, in the 
Guilt of Idolatry. Inſtead of proving, 
that the Orthodox and their Adverſaries 
muſt, in Conſequence of their different 
and reſpective Principles, conſider each 
other as Idolaters, you have prov d that 
both Sides muſt be Idolaters upon your 
own Principles. Idolatry, in your Ac- 
count, conſiſts in paying any Religious 
or Divine Worſhip to any One who is not 
God moſt high, God of himſelf, infinite, e- 
ternal, omniſcient, &+c. . e. /elf-exiſtent. 
Now it is notorious, that all the learned 
Orthodox Writers, who have hitherro 
undertaken to give us the Senſe of the 
Carholick Church in this Point, have e- 
ver declared it as the peculiar and per- 
ſonal Character of the Father only, to be 
God moſt high, or the moſt high God, 
God in and of himſelf, God unoriginate, 
or {elf-cxiſtent, or God emphatically ; and 
they have ſtill maintain d, that Chrift is 
God of God, or God originate and be- 
got⸗- 


1 


gotten, who has ſome Way or other de- 
rivd his whole Exiſtence, Being, and 
Deity, from the Father: Yer all thoſe 
Gentlemen ptofeſſedly pay a properly re- ls 
ligious and divine Worſhip to Chrift, as II 
God of God, or God begotten. Dr. Ma- We: 7 
terland, whoſe Authority you will not, I JESS 
hope, flight in this Caſe, declares, that WORE! 
the Father only is God emphatically, i. e. 11 
God under a certain peculiar Senſe, in Was! | 


— 
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which there is no other God beſides him, 1 
and in which Chriſt himſelf is not God ; FRA 
and therefore whenever he talks of an 140 
Equality, he takes Care to except the Wt 
Caſe of Unorigmation or Self-exiſtence, my 
by which he evidently deſtroys a real 111 
Equality, and eſtabliſhes a real Subord:- WHY 
nation; and I know of no conſiderable ied 1 
orthodox Writer who has ever contradic- | 
ted him in this Point, or carry'd the Mat- 
ter in any other Way: and yet the Do- 
ctor, and thoſe of his Way, worſhip the 11 
Hon, not as God moſt high, God of him 1 
ſelß or God abſolutely ſupreme, unorigi- 
nate and unbegotten, but as God of God, e 
or God begotten. Nothing can be mote n 
evident therefore than this, that the Doctor, e 
and according to him the whole Catholick Ie 
Church, muſt, upon your Principles, be 1 
Idolaters; and conſequently you ought, S190 
upon your Hypotheſis, to ſeparate from MEER 
| 2 them, 1! 
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. 
them, and renounce their Communion, as 


worſhiping One, who by their own Ac- 
knowledgment is not God moſt high, God 


in and of himſelf, or God abſolutely ſu- 


preme. If therefore, Sir, you expect 
your Adverſaries ſhould rake your 
Advice by ſepatating Communion from 
you, I hope you will give them a good 
Example, by acting up to the Scheme you 
have advanced, and reſolving into a 
Church of your own, conſiſting only of 
your ſelf and a few private Friends. 

3. Another Remark that IT cannot but 
make upon this Reaſoning of yours, and 
which I rake to be well worth your ſeri- 
ous Conſideration, is, that you here ap- 
ply the Name Chriſt to Two eſſentially 


diſtinct and infinitely different Per/ons, 
intelligeut Beings, or Agents; and you all 


along perplex and darken your Diſcourſe 
and Argyment, by confounding thoſe 
Tivo Perſons under one and the ſame 
Name, as if they were one and the ſame 
Perſon. Chriſt with you is ſometimes 
God moſt high, or the ſupreme God, 
and ſometimes he is the Man Chr:/ Jeſus 
of Nazareth, or the haman Perſon born 


of the Virgin; But is it poſſible, I be- 


leech you, that the mo/# high God ſhould 
be the Man Chriſt himſelf, or that the 
Man Chriſt ſhould be the ſupreme God 


kimſelf ? 


( 13) 


himſelf ? Can theſe rwo infinitely diffe- 
rent and eſſentially diſtin& Perfons be o 


and the ſame Self, or the ſame Peron: 
or, can you poſſibly form any Noon 
or Idea of human Nature as abſtracted 
from human Perſonality ? If you ſhould 
pretend any Thing like this, 1 hope you 
will think your ſelf concerned to make 
it good, and not expect chat - People 
ſhould ſubmit to bare Dictates, or be de- 
termined only by patherick Declamati- 
ons, without the leaſt Appearance of 
Trurh, or the leaſt Spark of Light or 
Evidence. This is that grand Pillar 
which muſt now be thought to ſupport 
the whole Fabrick of Chriſtianity, and 
upon which all who will not reſt for 
eternal Salvation muſt be ſhut out of the 
Kingdom of Heaven; and yet in this 
whole Debate rhere has not been one or- 
thodox Writer who has dar'd to meddle 
with it. 

4. But that which is moſt material of 
all, as to the preſent Argument, is, that 
you here talk ſo much of religious Mor- 
ſip and Idolatry, without once ſettlin 
or aſcertaining the dererminare Senſe of the 
Words; and indeed ? om apply them in fo 
general and confuſed a Manner, that it 
does not yet appear ro me whether you 
mean any Thing by the Words or not. 
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You charge your Adverſaries with Ido. 
latry for worſhiping Oue, Who in their 
Opinion is not the moſt high or ſupreme 
God ; and I have ſhewn that your ortho- 
dox Friends do the ſame, by their own 
Acknowledgment. It will be to no Pur- 
poſe here to ſay, that the Orthodox how- 
ever ſuppoſe Chriſt to be much higher 
and greater than their Adverſaries make 
him, for ſtill while they ſuppoſe him to 
be any Thing leſs than the moſt high or 
ſupreme God, they muſt be Idolaters in 
your Account. 
Bur becauſe I would not leave the 
Matter ſo much in the dark, I ſhall here 
lay down my own Principles, and leaye 
it to your Choice, whether you will fall 
in with me, or advance ſomething far- 
ther of your own that may be more con- 
ſiſtent and intelligible. By religious Il or- 
Php, then, I mean all that Obedience, of 
what Nature or Kind ſoever, which is 
conſidered as an Obligation upon Con- 
ſcience, and reſolved abſolutely into the 
governing Will or Law of the moſt 5765 
God; and in Conſequence of this, any 
ſuch Act of Obedience, which is not re- 
ſolved abſolutely into the ſupreme Au- 
thority of che moſt high God, is in my 
Account Idolatry, or an Act of falſe and 
miſplaced Worſhip. 5 


6180 


I ſuppoſe it muſt be paſt diſpute, that 
this ſupteme abſolute Authority, or Right 
of Legiſlation, muſt be founded in an ab- 
ſolute Supremacy of Nature, Being, and 
Perfection, and can no more be commu- 
nicated to any ſubordinate or inferior Be- 
ing than unoriginate Self-exiſtence. There 
cannot be imagined any higher or more 
peculiar Act of religious or divine Wor- 
ſhip, than an abſolute Submiſſion of the 
Heart and Conſcience to the legiſlative 


Authority, or governing Will of any Be- 


ing, as ſuch; for where there, is no far- 
ther Appeal, no ſuperior Power or Au- 


thority acknowledged, there cannot be: 
any higher or more abſolute Obedience. 
As this ſupreme Authority, with reſpect 
to the inward free Obedience of the Heart 


and Conſcience, is abſolute, ſo it is like- 
wiſe evidently univerſal or unlimited, ex- 
rending to all poſſible Caſes whatever; 
or, Which is the ſame Thing, the conſti- 
ruting any Law which ſhall bind the Con- 
ſcience under the Sanctions of Eternal 
Life and Death, is rhe incommunicable 
and ſole Prerogative of rhe ſupreme or 
moſt high God ; and therefore, where any 
ſubordinate Being ſets up his own Mill as 
the ſupreme Law, and claims an abſo- 
lute Su“ miſſion and Obedience of Con- 
ſcience to this his Will 2s ſuch, he ſo far 
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( 16 ) 
places himſelf in Room of the moſt 
High, challenges a properly religious and 
divine Worſhip, and aſſumes that peculi- 
an Glory which God will not, and can- 
not give to another. In Conſequenee of 
this, it muſt follow, chat no ſubordinate 
Will whatever can have any binding 
Force or Obligation upon Conſcience: 
For either it will be agreeable to the Will 
and Law of God or not; if not, the Caſe 
is plain, that it cannot bind the Conſei- 
ence ; but if it be agreeable to the Will of 
God, as requiring the ſame Thing that 
God has likewiſe commanded, the Obli- 
gation, or binding Force upon Conſcience, 
ariſes not from any ſuch ſubordinate Will 
or Law as ſuch, or in it {elf conſidered, 
but from the prior and ſuperior Will: of 
of God, which is ſtrictly and properly 
the Law, into which all Obedience of 


Conſcience muſt be abſolutely and right- 


fully reſolved. It has, I know, been pre- 
tended; that ſubordinate Rulers, whether 
Civil or Eccleſiaſtical, have ſtrictly and 
properly a legiſlative Authority veſted in 
themſelves, eſpecially in Things merely 


indifferent, and where God has not inter- 


poſed by any prior Determination or Law 
of his own. But with Submiſſion, this is 
aſeribing to them a ſtrictly divine Autho- 
rity, and paying them a properly religi- 

ous 
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ous Worſhip and Obedience, and that in 
the higheſt and moſt unexceptionable In- 


— — ä — 
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ſtances of it. The neceſſary Rectitude Wal! 
and Perfection of the divine Nature, is 664 
commonly the Rule and Meaſure upon 30006 
which God himſelf conſtitutes his Laws, 1114 
and determines his Will; and he very | | 
rarely exerciſes that moſt peculiar Pre- 1s 


rogative of all, in commanding Things 
purely indifferent, merely for the Tryal 
of the moſt abſolute Refignation and O- 
bedience. There cannot therefore be a 
more abſurd or extravagant Pretence than 


- * . * Sw 
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this, that any ſubordinare Rulers have an | 11 
Authority of making Laws about Things ee 
purely indifferent; for where the Matter 1 
and all the Circumſtances of the Law 110 


| S 
- 


are ſuppoſed to be indifferent, the Law i 
is confeſſedly founded upon no Reaſon 1 
or Neceſſity at all, and ſerves only to it | 
exerciſe an abſolute uncontroulable Pow- 14 

er, and that in the moſt extraordinary IM 
Inſtance of ir that can be imagined as Bil 


NT A — —˙ w ̃ 4h.“ 22: 


Deity or ſupreme Dominion. It will be 


here ask'd, perhaps, If this be fo, that il 
R all | 190 


peculiar to God himſelf. But tho God 11 

has reſerv'd to himſelf the Right and Pre- 1 | 

rogarive of trying the Obedience of his e 

Creatures in this Way, yet he cannor TRYE 

poſſibly give his Glory in this Caſe to a- 100% 

nother, without diveſting himſelf of his | | 
tid 4 
Y 


1 


all proper legiſlative Authority is pecu- 
liar to God oft high, what Authority has 
ſubordinate Rulers ; and wherein does 
their Power conſiſt? I anſwer in Promul- 
ration and Juriſdiction, or in the Right 
of declaring, divulging, and executing 
the Laws of God, by applying them to 
particular Perſons and od 5 
For tho all proper legiſlative Authority 
be peculiar ro God only, yet it does not 
appear that he ever declared or executed 
his owa Will by himſelf immediately, in 
his own Perſon, and without any ſubor- 
dinate Agency ; this therefore is a Truſt 
which he commits to ſubordinate Agents 
in different Degrees and Meaſures, ac- 
cording to their different Natures, Situa- 
tions and Caparities . 
The Limits to which I have confin'd 
my felf, will not. permit me here to 
apply this to all rhe particular Caſes in 
which it might ſerve to give Light; but 


1 muſt not omir that famous Diſtinction 


between ſupreme and mediatorial or ſub- 
ordinate M orſpip, which has lately occa- 
ſioned ſome Debate betwixt the Reverend 
Mr. Pyke, and the learned Author of The 
Unity, &c, I take Leaye here, Sir, to 
mention Mr. Pyke's Name, becauſe I pre- 


ſume he is an Author highly in your Fa- 


your, and one who has been thought to 
: 55 e TP 1 : 5 ha ve 
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have advanced ſomething of Conſequence 
in this Matter: However, I doubt not 
but it muſt appear to Mr. Pyke, and to 
the whole World, upon a little Conſide- 
ration, that his ſupreme Worſhip, when 
rightly underſtood, will be the very ſame 
ing with his Adverſary's mediatorial or 
ſubordinate Mur ſbip; and that he has con- 
tradicted him for no other Reaſon in the 
World, but only becauſe he did not, or 
would not underſtand him. I think it 
muſt be evident beyond all Contradic- 
tion, that the inward ſincere Obedience 
and Conformity of our Hearts and Wills 
to the ſupreme Authority and Law of 
God, is that which conſtitures the Reli- 
gion of any Action; and therefore every 
Act which is equally founded upon, and 
reſolved into, the ſame ſupreme Autho- 
riy, will be equally a religious Act, and 
a Part of divine Worſhip, be its direct 
and immediate Object what it will. 
The Diſtinction between ſupreme and 
mediatorial or ſubordinate Worſhip, is 
not grounded upon the different Autho- 
fity into which it is ultimately and abſo- 
lutely reſolved, but upon che different 
Object on which it is conſidered as ter- 
minated, and which may be either ſu- 
preme or ſubordinate, while the Conſtitu- 
tive Authority, and conſequently the Re- 
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ligion of the AR, is ſtill the ſame. He 
who honours and obeys Parents, Magi- 
ſtrates, and all other Superiors in the 
Lord, or as God has appointed and com- 
manded, does at the ſame Time, and in 
the ſame Act, pay the higheſt Honour to 
God, by reſolving all ſuch ſubordinate 
Honour and. Obedience abſolutely into 
the ſupreme Authority and Will of God; 
which is doubtleſs the higheſt Inſtance of 
Honour, Veneration and Reſpect, that 
can poſſibly be paid to any Being. Will 
any Man of common e his 
honouring and obeying Parents, Magi - 
ſtrates, . bs is no Part of his, Religion; 
or that God himſelf is not ſtrictly and 
properly honoured, worſhipped and o- 
bey d in our ſo doing, while all ſuch ſub- 
ordinate Honour is regulated by, and ab- 
ſolutely refolyd into the Will of God: 
Now if Mr. Pyke cannot ſay, cither chat 
he docs nor honour Chriſt as Mediator at 
all, or that his thus honouring him is no 
Part of his Religion, or that he honours 
him as Mediator, under the Notion of the 
ſupreme Cod; if he cannot, I ſay, ſtand 
to either of theſe, as I preſume he will 
not, I muſt leave him and others to con- 
ſider what real Oppoſition he has made 
to the Author of The Unity, &c. in all thar 
he would be thought to have ſaid 0 
1m 


(2.9 


him on the Point of ſupreme and media- 
torial Worſhip. If by ſupreme Worſhip he 
means all that Obedience, of what Na- 
ture ſoever, or upon what Object ſoever 
terminated, which is ultimately and ab- 
ſolutely reſolved into the ſupreme Autho- 
rity and Will of God ; it is granted him, 
that in this Senſe there is no ſuch thing 
as ſubordinate Worſhip, nor did ever any 
Body in this Senſe contend for it. Burif 
he means, that all the Honour due to ſub- 
ordinate Beings by the Will and Appoint- 
ment of God, is no Part of his Religion, 
or that God is not hereby worſhipped and 
ſerved, he may take the Honour to him- 
ſelf of having ſer up a new Religion, or 
Method of worſhipping God, that was 
never known or heard of in the World 
before. In the firſt Caſe he will contra- 
dict no Body, in the ſecond he will con- 
tradict every Body. And therefore he 
may take his Choice here, whether he 
will have no Adverſary, or no Friend; 
none to oppoſe, or none to defend him. 

I hope, Sir, you will pardon me this 
Digreſſion, which however I thought nor 
wholly beſide the Purpoſe; and I ſhall 
now proceed more directly to your Ar- 
gument, by which you endeavour to 
prove, that your Orthodox Friends, and 
their Adverſaries, ought, upon * dif- 
We 8 5 9 8 erent 
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ferent and reſpective Principles, to con- 
ſider and treat each 'other as Idolaters. 
But, in the firſt place, I muſt ſeriouſly 
profeſs to you, Sir, that T am heartily 
forry to ſee the Tempet you are in, and 
ro think, that I muſt yer contribute fo 
much more towards the heightening and 
inflamitig your Paſſions ; which I fear the 
bare Neceſſity of the Argument will force 
me to, whatever Favour I ſhould allow 
you upon other Accounts. Tis great 
Pity, merhinks, to ſee you thus 3 
four ſelf with inexorable Revenge, an 
cathitig nothing but Slaughter and De- 
ſttuction, Hell and Damnation, againſt your 
innocent Brethren, and Fellow Chriſtians, 
who never did you any Injury, and who 
would not do it if they had it in their Pow- 
er; but ate willing to live peaceably with 
you, as good Subjects, and good Chriſtians, 
in worſhipping the one only true Cod, 
through che alone Mediation of his onl 
beootten Son, by the joint Aid and AM- 
ſtance of che fame bleſſed Spirit, and in 
hope of the ſame immortal Crown and 
Ringabm of Glory. But this it ſeems will 
not do, your Fury is not to be appeaſed 


with Friendſhip or Religion; and indeed 


were your Pbwet equal to yout Anger, it 
muſt be very dangerous ar this Juncture 
ro approtth you, and it would be high 

| time 


( 23 ) 
time for your Adverſaries to betake chem- 
ſelves, if poſſible, to the Rocks and 
Mountains for ſhelter. However, as this 
Rage of Imagmation can hurt no Body 
but your ſelf, I ſhall venture even your 


higheſt Diſpleaſure, in laying open what 


I look upon to be your Miſtakes and Er- 
rors. In order to which, I ſhall only beg 
chat you would pardon me the Preſump- 
tion, Sir, of conſidering you as a mere 
Man, and a fallible Creature, which is 
rhe ſole Poſtularum I require, and all thar 
I need againſt you. You ſtate the Caſe 
of Idolatry between the Orthodox and 
the Arians thus: The Orthodox muſt 
look upon their Adverſaries as Idola- 
ters, becauſe they pay divine Worſhip 
and Honour to CHriſt, while they believe 
him not to be the ſupreme or moſt high 
God, but a ſubordinare Being or Creature 
only ; and theſe again — look upon 
the Orthodox as IAolaters for worſhipping 
Chriſt as God meſt High, who is not 16 
upon Arian Principle. And farther, 
while they continue knowingly and wil- 
lingly to hold Communion with each o- 
ther, they mult ſtrengthen and aggravate 
the ſame Guilt of Idolatry on boch Sides, 
by a mutual Participation with thoſe, whe 
upon their different and reſpective Prin- 
ciples muſt be Idalaters. This is, I . in 

; PT Ne mort, 


5 
R 


= — — ; = = - * — — 2 
— . — AL... — nt * n 


(44) 

ſhort, the whole 3 and Force of your 
Argument, tho' you draw it out rhorough 
the whole Book, only for the ſake of 
mixing it with all the Invective and Aſſu- 
rance you ate Maſter of; and hereupon 
you conclude, with great Security, p. 17. 
And now let theſe ſubtle Diſpurants call 
in Aid all the Forces of Criticiſm and 
* Philoſophy ; let them explain, diſtin- 
<< guith, ſhift, and ſtrive, as long as they 
« pleaſe, to diſentangle themſelves ; they 
are here /et faſt, and can never get off.” 
If this be ſo, there is no help for it; but 
if all this ſhould appear, as I imagine ir 
will, to be nothing elſe bur vain Confidence, 
and mere empty inſignificant Boaſting; per- 
haps you may repent this Dogmatizing, 
and learn before you ſtep into the Grave, 
ro be more Catholick, and leſs Infallible. 

I muſt own you have fer the whole 
Matter in as clear a Light as Words ate 
capable of, without a Meaning ; but when- 
evcr we come to afhx any certain deter- 
minate Senſe to the Words Goa, Chrif, 
Religious Worſhip, and TIaolatry, your 
whole Argument will be loſt, and every 
one will fee that under great and ſpecious 
Appearances, you have been ſaying ju/? 
nothing. I have already laid down the 
- general Principles, which being apply'd 
to the ſevetal Parts of your Argument, 

will 
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will cafily diſcover its extream Weakneſs 
and Inconſequence. 

You ground your Charge of Idolatry 
againſt your Adverſaries upon this, that 
they pay religious or divine Honour to uy 
Chriſt, while they conſider him only as a | 
ſubordinate Being. You know very well | 
that theſe Hereticks pretend to honour ; 
and obey Chriſt as Mediator, according | 
to the Will and Appointment of God the 1 

| 
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Father: And methinks tis hard they 


ſhould be Idolaters for obeying God. "Tis 140 
evident that God has directed us to yield | 14 
different Degrees of Honour, Reſpect, 140 
and Submiſſion, to ſubordinate Beings, | | 'l | 
according to their different Relations ro 1 
us, and the different Degrees of Autho- 1174 
rity and Juriſdiction they have over us: 1410 
Now you muſt cither allow, that That 141 
very Honour and Obedience which is thus T4 1061 
paid to any ſuch ſubordinate Being, by T4 Eh 
the Will and Appointment of God, is a W i | 
Part of your religious Worſhip, or elſe 111 44408 
you mult ſay, that tis no Part of your 1141) 
Religion to obey God. I would here ask {ELITE 
you, Sir, whether you and your Ortho- ie 
dox Friends do not honour and obey i 11.43 
Chriſt as Mediator, or whether you do I 
not ſubmit your ſelves to the Authority 1 
and Juriſdiction of that Man whom God 114 | 
has ordain'd to judge the Worlz, and where- 41-4448 
2 D . A 
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of he hath given us ſufficient Aſſurance 
in raiſmg him from the Dead? If you 
will ſay, either that you do not ho- 
nour and obey Chriſt as Mediator at all, 
or chat this Honour and Obedience is no 
Part of your religious or divine Worſhip, 
or that you honour and obey Chriſt as 
Mediator, under the Notion of the /#- 
preme God, I preſume your Adverſaries 
will not envy you the Honour of this 
new Religion: But if you cannot ſtand 
to any of this, I verily believe you muſt 
either acquit the Heretic, or condemn 
the Orthodox ; which is indeed a ver 
hard, but T imagine you will find it your 
only Chotce. 

Methinks T could give ſomething con- 
ſiderable, if I had but your Definitions of 
religious Worſhip, and of 1dolatry ; but 
fince I am not ſo happy, I muſt content 
my ſelf with only gueſſing at your Mean- 
ing. I ſhall ſuppoſe therefore, which 
ſeems moſt likely, that by religious Mor- 
ſhip you mean, that particular Degree and 
Meaſure of Honour, Veneration, and Obe- 
dence, which is duc only to God, con- 
ſider d as a Being of abſolute, infinite Per- 
fection; which when paid to the true God, 
is true Religion, but when directed to 
any other Being, it is Idolatry and falſe 
Worinip. If this be not your Meaning, 
1 


E 


I think it will be very difficult, if not 
impoſſible, to diſcover it by your = r; 
and yet in this Account of the Matter, it 
mult neceſlarily follow, that there never 
has been, nor can be, any ſuch thing as 
Idolatry in the World. Iis very evident, 
that * — Heathens, Papiſts, or any 
other Idolaters, ever did pay that ſott of 
Honour or Veneration to their Idols and 
falſe Gods, which is due only to the true 
God, conhdercd as a Being of abſolute in- 
finite Perfection. The Heathens did not 
conſider any one properly divine Attri- 
bure in any of their God's, but aſcribed 
to them human Appetites and Paſlions, 
nay, the worſt of Luſts and Vices; and 
the Honour they pay d them was ſuch as, 
being paid to the true God, muſt have 
provoked him more than not worſhipping 
him at all; and ſuch as could be agroca- 
ble only ro the Nature and Will of the 
Devil. And indeed they ſcem'd to con- 
ſider no tort of Perfection in their Idol 
Gods, but that ſuperior Knowledge and 
Power with which every one mult ſuppoſe 
the Devil himſelf to be endued. Produce 
one ſingle Inſtance, if you can, in which 
any of the Pagan Idols were conſidered 
by their Worſhippers, as inveſted with 
abſolute infinite Perfection, or in which 
any falſe God ever aſſumed the real Cha- 
x D 2 rat ler, 
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rafter, or peculiar Atrributes; of the true 
God. This you cannot do, and yet you 
are ſo very ſecure upon the Point, that, 
þ. 16. you claim the univerſal Conſent of 
all Chriſtian Writers. I cannot pretend 
to be acquainted with all Chriſtian Wri- 
ters upon this Subject; but there is one 
Chriſtian Writer whoſe Authority, J pre- 
ſume, muſt have ſome Weight with you; 
I mean, the Learned Sir Richard Black- 
more; who in the Inſtance of Popiſn Ido- 
latry, reſpecting the Adoration of the 
Hoſt, p. 19. has contradicted all that you 
have ſaid about religious Worſhip and Ido- 
latry. The Author juſt now quoted ſup- 
poſes the Papiſts to be guilty of Idolatry 
in worſhipping he Hoſt: That they are 
guilry of Idolatry in this Caſe, is agreed 
indeed by Proteſtaut Writers; but how 
they ſhould be ſo upon your Principles, 
T cannot fee. Does a Papiſt ſuppoſe the 
Body of Chriſt to be endued with abſolute 
Perfection, or that Chriſt's Body is the 
one ſupreme ſelf-exiſtent Being? Methinks 
you ſhould not imagine this of them, at 
leaſt you can have no Reaſon to imagine 
it. Whar if a Papiſt ſhould tell you, as 
doubtleſs he would, that when he kncels 
before the Hoſt, it is not properly the 
Body, bur the Perſon of Chriſt thar is the 
real Object of his Worſhip, and nn 

thus 


299 


thus worſlips upon the Occaſion of his 
ſuppoſed bodily Preſence ; Muſt you not 
allow this, where the Object is right, co 
be a true Act of Worſhip, whether Chriſt 
be bodily preſenr or not ? The worſhipping 
Chriſt as bodily preſent, when he is not 
bodily preſent, is indecd a Miſtake ; bur 
ſtill you muſt own that whether he is or 
is nor bodily preſent, he is always e- 
ually a proper Object of religious A- 
oration and Worſhip. 

| You obſerve, in the Place laſt quoted, 
ſpeaking of the Papiſts, That ſome of 
* their own beſt Writers arc ſo honeſt 
* and ingenuous as freely to declare, that 
« if they are miſtaken in the Article of 
* Tranſubſtanriartion, they are certainly I- 
cc dolaters. Bur ſure I am, Sir, that this 
honeſt, ingenuous Declaration can be no- 
thing at all ro your Purpoſe : How the 
Papiſts miſtaking, or not miſtaking, in the 
Point of Tranſubſtantiarion, ſhould any 
way affect the Caſe of Idolatry upon 
your Principles, is wonderfully myſteri- 
ous ; for, is ir not, I beſecch you, as 
ſtupid and ſenſeleſs a Piece of Tdolatry 
to worſhip Lleſß and Blood, as it is to 
worſhip Bread and Wine? or, can one 
Syſtem or Parcel of Matter claim, in this 
reſpect, any Preference to another? Per- 
haps you would allow it to be yrs 
| the 
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the Matter a little too far to ſay, that 
Proteſtants worſhip and adore the Altar, 
or the conſecrated Elements of Bread 
and Wine, when they kneel before them; 
and you can have as little Reaſon to 
conclude, that the Papiſts, when they 
kneel before the Hoſt, pay their mental 
Adoration and Worſhip to a material 
ſenſeleſs Maſs of Fleſb and Blood. The 
Papiſts here arc guilty of Idolatry, be- 
cauſe they reſolve their religious Obedience 
into an undue Authority; this, and this 


only, is the very Eſſence of 1do/atry, whe- 


ther the Obje be conſidered as finite or 
infinite, divine or human. The worſhip- 
ping even the true God, by Means and 
Methods of mere human Inſtitution and 
Appointment, is doubtleſs Idolatry; in 
which Caſe the Idol or falſe God is the 
Magiſtrate, the Prieſt, the Church, or 
whoever beſides the true God claims an 
abſolute, indiſputable Authority, that 
muſt not be examined, or ſubmitted to 
any farther or Higher Appeal. The Po- 
piſh Idolatry then, as I humbly conceive, 
does not conſiſt in worſhipping Hef and 
and Blood, or any bare material Images, 
but in worſhipping the Church, that is, the 
Prieſts, by an abſolute blind Submiſſion 
and this is indeed a ſort of Tdolatry from 
which fome Proteſtants are not ſo entire- 
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ly free as one could wiſh. I ſhall not 
here ſtand to apply this Notion of Ido- 
latry to particular Inſtances, but I will 11 
undertake at any Time to make it good, 
with reſpect to any Inſtance you can pro- 
duce. Before, therefore, you can prove 
that your Adverſaries are Idolaters upon 
Orthodox Principles, you muſt ſhew ei- 
ther that the Honour and Obedience they 
pay to Chriſt the Mediator is ſuch as God 
has not appointed and commanded, or | 
elſe that obeying God in this Caſe is no 
Part of true Religion, or ανiine Worſhio. 1790 

But if you cannot prove the Arians 1 
guilty of Idolatry, in Conſequence of 11 
Orthodox Principles, you will full inſiſt 14 
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In 
on it, that the Orthodox muſt certainly Wag 
be Idolaters upon Arian Principles, be- 1 
cauſe they, the Orthodox, worſhip Chriſt ' 4-4-0 
as the ſupreme or moſt high God, who BY 
in their Adverſaries Opinion is but a /- | i | 


ordinate Being, The Argument here is 
very pleaſant; you would needs be | 
thought Idolaters, and are angry with 
your Adverſaries becauſe they have any 
Charity for you, and will not renounce 
your Communion : But this Comic Pro- 
logue is to introduce a Tragedy; and the Wt 
Reaſon, ic ſeems, why your Adverſaries Bi 
charge you not with Idolatry is, be- 
cauſe they do not follow the clear 4 
| medi- 


( 32 ) 
mediate and neceſſary Conſequences of their 
own Principles; and perhaps, becauſe they 
are afraid of the Temporal Inconventences 
that might enſue upon ſuch a Conduct. 
Perhaps, you think that Charity is a 
Duty not at all incumbent upon you and 
your Orthodox Friends: Tis enough for 
ſome People to aſſume an Air of Infalli- 
bility, and to pronounce as from the 
Throne of God, that no Man can poſſi- 
bly be honeſt or fincere who is not of 
their Mind, or does not ſee the Clearneſs 
and Juſtneſs of their [nterprerations and 
wences. That Charity which ſuf- 

fereth long and is kind ; ewvieth not, vaunt- 
eth not it ſelf, is not puffed up ; which 
doth not behave it ſelf unſcemiy, ſeeketh 
not her vwn, ir not eaſily prouek d, think- 
eth no Ewil, &c. I ſay, this ſort of Cha- 
rity would certainly have induced you 
ro conclude rather, rhat the Reaſon why 
your Adverſaries charge you not with 
Idolatry is, becauſe they verily believe, 
upon Grounds which are to them ſuffici- 
ent, that you are not really guilty of 
it ; and becauſe they cannot ſee thoſe 
Conſequences from their own Principles 
which you are pleas d to call clear, im- 
mediate and neceſſary. I muſt here ſo- 
lemnly proteſt to you, Sir, that this is 
my own Caſe; and that if I thought you 
really 
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really guilty of Idolatry, I ſhould not be y 
afraid, upon the Account of any Tempo- | 
rat Inconvenience, to declare againſt you 
as ſuch, and to renounce your Commu- 
nion: But whether I am miſtaken in this, 
or ought not upon Arian Principles to 

think otherwiſe, is the Point now to be 

debated. | 

I would not have you conclude, that | 
I am here declaring for Arianiſin; but I Bll 
am willing to put my ſelf in the Place 11 
14 
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of an Arian for once, to try the Force Us! 
of your Argument, and whether an A. 11 
rian, acting fairly upon his own Princi- 10 
ples, muſt needs charge the Orthodox If 
with Idolatry, and ſeparate from their 1 
Communion. The Orthodox, you ſay, Will 
worſhip Chriſt as the ſupreme God, or LTH 
God moſt high, as God of himſelf, infinite, Bu 
eternal, omniſcient, &c. which mult | | 
therefore be an Obje of Worſhip, eſſen- 1 
tially different from a ſubordinate deri- 
ved Being: But in the firſt Place, tis tut- | 
ficiently notorious that this is nor Ortho- 3 
doxy, and that all the leatned Orthodox | 
Writers bave ever own'd that Chriſt is 147 
not God abſolutely ſupreme, or God moſ? Bo: 
high, or God in and of himſelf; but God | 1 
/ God, or God the Son, begotten of the | 
Father, and who has fome Way or other 7 
derived his whole Being and Perfection | | 
E from f 
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from the Father. It was never diſputed 
betwixt the Orthodox and the Arians, 
whether Chriſt was an originated and 
derived Being ; they all allow'd his Ori- 


gination, and the Communication of his 


Being and Exiſtence from the Father; and 
the only Diſpute was about Eternity, and 
the Nature of the Abſtract Subſtance, 
which they knew nothing of, and con- 
cerning which the Scripture had decla- 
red nothing. Now it is ſimply and ab- 
folurely impoſſible, that an unoriginate 
and an originate, or a ſelf- exiſtent and 
a derivd Being ſhould be numerically 
the ſelf-ſame Being; for nothing can be an 
expreſs Contradiction if this is not: And 
therefore thoſe who in this preſent Eigh- 
teen Hundredth Century talk of Chriſt's 
abſolute Supremacy, or abfolute Co-or- 
dination with the Father, arc departed 
from the Catholick Senfe, and the uni- 
verſal Declaration of all Orthodox 
Churches from the Beginning of Chriſti- 


anity down to this very Time; and if 


you are not ſatisfy d in this, I refer you 
for full Conviction to Dr. Vaterland and 
Mr. Cumming. Here then, you are ſet- 
ring up a new Doctrine of your own, pe- 
culiar to your ſelf and a few private 
Friends; the Reſult, I ſuppoſe, of a new 
Orthodox Juncto, in which . 

as 


| 
| 
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has been at length compleated by a few 
Winter Evenings Conferences : And 
while you are thus ſetting up for your 
ſelf and Mr. Cumming, in Oppoſition to 
all Chriſtian Churches, and all the Creeds 
and Confeſſions of Faith hitherto known 
in che World, tis but with an ill Grace, 
that you aſſume ſuch an Air of Aſſurance, 
and give out your 2nfallible Dictates 
concerning Religious Worſhip and 14o/a- 
try. But as I have taken {ome Notice 
of this already, and may have Occaſion 
ro inſiſt on it farther under your Head 
of Subſcriptions, I ſhall diſmiſs it here, 
and purſue your Argument about Idolatry. 

Tis plain then, you muſt agree with 
your Adverſaries, that Chriſt is a ſubor- 
dinate Being; for you will not, I hope, 
deny the real Entity and Exiſtence of the 
Man Chriſt Jeſus, as eſſentially diſtinct 
from the ſupreme God ; and you cannot 
certainly ſay, that Yeſus of Nazareth, or 
the Man born of the Virgin, is not CHriſt, 
becauſe this is expreſly aſſerted and very 
often repeated in the New Teſtamenr. 
Tis plain likewiſe, that the Man Crit 
is he whom God hath ordained to be Lord 


and Fudge of Quick and Dead; and that 


God has committed all Power and Judg- 
ment to the Son of Man, to Chriſi the 


Mediator, the authorized Moſſenger, che 
"MW A anoin- 
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anointed» of God. Here then it is, I pre- 


ſume, paſt diſpute, that you muſt ſub- 


mit to the Juriſdiction of CHriſi, in this 
his Mediatorial Capacity, according to the 
Will and Appointment of God the Father, 
who has ordain'd and anointed him to this 
Office, and required us to reſpect and 
honour him as our one and only Media- 
tor; and tho' this Honour and Glory 
paid to Chriſt as Mediator, may be eſ- 
ſentially different from that which is due 
ro the ſupreme God, with reſpe to the 
diticrent Object, yet as tis reſolved into 


the ſame ſupreme Authority of the moſt 


High God, it is equally a Part of our Re- 
ligzon with any other Branch of ine or 
religions Worſhip and Obedience. And 
herein you muſt eicher agree with your 
Adverſarics, or ſet up a New Religion, 
never heard of, or known in the World 
before. Bur here you will ſay, that you 


do not only worſhip and honour the Man 


Chriſt, or Chriſt as Man, but you likewiſe 
worſhip and glorify 4yzz as God moſt 
High ; but who do you here mean by 
Chriſt? Who is this whom you worſhip 
as the ſupreme or oſt high God? Not 
certainly the Man Chrzi/t : If you worſhip 
the Man Chriſt as the ſupreme or molt 


High God, you are indiſputably Tdolaters ; 
and if you, with your Orthodox Friends, 


will 
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will ſtand to this, the Arians, ant all 
Chriſtians, ſhall have my Content to ſe- 
parate from your Communion. But tis 
plain, that by Chrift here, you can 
mean only the ſapreme God, and then 
all that you ſay amounts to this, that 
you worſhip the ſupreme God; as the /u- 
preme God. And I beicech you, are not 
your Adverſaries agreed with you here- 
in? Or have you Orthodox Gentlemen 
any other and diſferent /upreme God from 
the reſt of the World? I muſt here ask 
you, Sir, whether Chri/t as God moſt high, 
is not the ſelf ſame mot high God with 
the Father, without any ef/ential Diffe- 
rence : If you ſay he is not, you mult 
make tuo, or rather three moſt High God's, 
and ſupreme Objects of Worſhip, ellential- 
ly different from each other; which be- 
ing too groſs and abſurd, you will chuſe 
doubtleſs to ſay, that Chri/# is eſſentially 


the very ſelf ſame moſt high God, and 


ſupreme Object of Worſhip with God the 
Father. The neceſſary Conſequence of 
which muſt be chis, that whoever wor- 
ſhips the Father as the one only livin 

and true God, his Worſhip will be eſſenti- 
ally the ſame, both in reference to the 
Adi and Object, with yours. And there- 
fore to pretend in his Caſe, that you 


have any different Objef7 of Worſhip, is to 


impolg 
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impoſe on your ſelf with Names inſtead 
of Things, and then ro unchurch and 
anathematize your Brethren and Fellow 
Chriſtians, becauſe they will not be im- 
poſed on in the ſame Manner. 

Vou ſuppoſe, that the moſt high God 
is three Perſons, or that the ſupreme 
God himſelf is three Selfs, three intelli- 
gent Agents; . e. ro make common 
Senſe of it, three intelligent Beings, ot 
active Subſtances. Now if you could 
make this Diſtinction intelligible, and 
free it from a Contradiction, as I be- 
lieve you cannot ; yer ſtill ir would reſt 
upon you to ſhew that tis fundamental 
to Chriſtianity, and that no Man ought 
to be admitted ro Chriſtian Communion 
who is not fatisfy'd in it, and has not 
the ſame Notions about it that you have. 
But if you are from henceforth filent till 
you are able to do his, I never expect 
to hear from you more. If your Di- 
ſtinction, as above, gives you any dif- 


ferent Notions and Ideas of God, as an 


Object of Worſhip, you are exceedingly 
ro blame in nor producing and laying 
them before the World; but if you have 
no ſuch, you are ſtill more to blame for 
pretending to it. When you have ſettled 


any clear determinate Meaning to the 


Words God and Chriſt, your whole Hy- 
potheſis 
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potheſis will vaniſh into Air and empty 
Sound. Tis evident, that the Name Chr: 
ſtands ſometimes with you for the /. 
preme Cad, and ſometimes for à true and 
praper Man: But you cannot ſay, that 
the ene true God is a true and proper Man, 
or that a true and proper Mas is the one 
true God; and tis manifeſt, that the/? two 
mult be infinitely different, and eſſenti- 
ally diſtin Beings, Agents, Perſons, or 
what you will: And therefore in your 
next, I hope you will clear up this grand 
Point in another Manner than you have 
yer done; I am ſure tis what you ought 
to do, before you procced farther with 
ſuch ſort of Clamour to diſtract and di- 
vide the miſerable Churches; for what- 
ever you imagine, Sir, it is not this airy 
Jingle, and School-play with Words, that 
will ever be ſufficient to eſtabliſh the 
Practice of true Religion, or to diſtin- 
guiſh real Chriſtians and ſound Believers 
from Hereticks and Inſidels. What has 
been ſaid may, I preſume, be ſufficient 
to take off the mutual Charge of Idola- 
try, which you would have the contend- 
ing Parties bring againſt each other; at 
leaſt, T hope they will live peaceably to- 
gether, and continue in Chriſtian Com- 
munion, till you have better clear d up 
your 


1 
your Pretenſions to Argument and Rea- 
ſon upon this Point. | 

I ſhall now therefore proceed to ex4- 
mine, and make ſome Remarks upon rhe 
remaining Parts of your Diſcourſe; for 
tho I can ſee nothing but what has been 
already ſufficiently conſidered and reply d 
to, in other Writings; yet ſince it ap- 
pears by the Warmth and Zeal you diſ- 
cover, that you look upon what you ſay 
to be of the utmoſt Conſequence, I would 
not be thought to ſlight a Gentleman of 
your Character and Repuration in the 
learned World, as if you had offered any 
Thing not worth a farther Conſiderati- 
on. Do not miſtake me, Sir, as if I was 
here confeſſedly putting my ſelf to a 
needleſs Trouble, by removing Objecti- 
ons which have been ſufficiently clear'd 
and obviated already; for I muſt own, 
that T am determined herein, not by my 
own fudgment but yours. 

You have generouſly, as I have ob- 
ſery'd before, given up the coercive Pow- 
er of the Magiſtrate in Matters purely 
Religious; where Mens Opinions are 
ſuch, as do not either in themſelves, or 
in the Manner of contending for them, 
endanger the publick Peace and Safery, 
you think very juſtly, that Men ought 
not to be puniſhed for them. Bur after 


all 


(* 


all, you put the Queſtion concerning the 
civil Juriſdiction with a viſible Partiality, 
as if the Power of the Magiſtrate in this 


Caſe might not equally be employ'd a- 
gainſt the Orthodox, as againſt Hereticks, 
when they grow turbulent and unpeace- 
able about their Opinions. Your Words 
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are theſe, . 25. © Here a great Queſtion 


will ariſe, whether God has inveſted 
the Magiſtrate with a Power to inter- 
poſe coercively for the Preſervation 
of the publick Peace, when contuma- 


cious and infolent Heret:ichs involve 


the Nation in turbulent Contentions 
and Party-Rage, which manifeſtly 
ſhake and endanger the Government ? 
When Eccleſiaſtick Strife and Faction 
is carried on to ſuch a Height, the 
Magiſtrate, whoſe Duty it is to pro- 


tet the State, muſt be ſuppoſed to 


be entruſted with ſufficient Power to ds 
his Duty; and therefore, if the Re- 
poſe and Safety of the State are great- 
ly threatned, as before deſcrib'd, he is 
certainly empower'd to prevent the 
Danger; and if no other than coer- 


cive Means are capable of procuring 
his End, they muſt be allow'd as law- 


ful. But how far this coercive Force 


may be extended, and with what Li- 


ämits it is circumſcribed, is a Point not 
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* ſocaſy to be determin'd,” I fear, Sir, 
the Difficulty of Determination here, 
ariſes chiefly from a ſecret Reſerve you 
have made in favour of your own Par- 
ty; for otherwiſe I ſce nothing in the 
Caſe that could have much perplex'd 
you. Your Manner of Expreſſion, cer- 
tainly gives one ſome Ground for this 
Suſpicion. But whatever may be doubt- 
ful in the Point, this I think is clear, that 
the Power of the Magiſtrate extends e- 
qually to all religious Parties without 
Exception. Let Mens Opinions be what 
they will, true or falſe, right or wrong, 
the Magiſtrate has an equal Right, and 
is equally obliged, to puniſh and reſtrain 
thoſe, who contend for them in ſuch a 
Manner as by their outward Practice to 
break and deſtroy the publick Peace, and 
endanger the Government. Now tis paſt 
all Diſpute, that the boldeſt Pretenders 
to Orthodoxy may be, and often are, 
as imperious and turbulent, as factious 
and ſchiſmatical, and as hurtful and de- 
ſtructive to the Government, in the Me- 
thods they take for promoting their O- 
pinions, as any Hereticks in the World. 
And therefore, if inſtead of contumacions 
and inſolent Hereticks, one ſhould pur 
contumacious and inſolent Pretenders to 
Truth and Orthodoxy, I hope you il 
. Allow 


6430 

allow that the Caſe would be ſtill the 
fame; and that as the Magiſtrate has an 
equal Night, ſo it muſt be equally his 
Duty, to preſerve the publick Peace, and 
the Safety of the State, againſt the one 
as well as againſt the oe r Which bein 
ſuppoſed and granted, I readily profeſs 
my Agreement with you in this Poinr, 
and am willing to leave the Magiſtrate, 
upon this impartial View, to apply his 
* Power, as he ſhall find Occa- 
ion. 

Having thus briefly diſpatched the Bu- 
ſineſs of Civil Juriſdiction, you proceed 
next to the Affairs of the Church, and en- 
deavour to ſettle the proper and neceſſa- 
ry Method for the Conviction and Ex- 
communication of Fereticks. I inticely 
agree with you, that ſince it is our Du- 
ty to ſeparate from Hereticks, and not 
to hold religious Communion wich them, 
a Heretick muſt be one who is capable 
of being detected, and judiciouſly pro- 
ceded againſt; for it would, indeed, be 
ridiculous in the laſt Degree, to ſay, that 


we are bound in Conſcience ro avoid 


Perſons whom we cannot poſlibly know 


or find out. And yet this is your Di- 


ſtreſs in the Caſe of Hereſy, as you have 
here managed the Matter. You place 


Hereſy in inward ſpeculative Opinions, 


1-2 as 
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as abſtracted from any outward heretical 
Practice ; and then you haye no other 
Way to convict the Heretick, but by ex- 
torting Confeſſions from him, and mak- 
ing him plcad guilty againſt your own 
Law, while you ſit upon him as Judge; 
4 Method of Procedure the moſt unjuſt 
and infamous of any in the World, pair 
ſuch as was never allow:d in any Court 
but that of a popiſh Inquiſition. In all 
other Methods of judicial Proceſs among 
Men, the Perſon accuſed, or ſuſpected, 
is firſt ro be proved guilty by judicial 
Evidence, or credible capable Witneſſes, 
atteſting upon their own Knowledge to 
the Truth of the Facts for which he is 
accuſed ; and no Man is obliged to im- 
peach and condemn himſelf: Bur here is 
a more refin d Method of Judgment {er 
up, by which fallible Creatures are cn- 


abled ro aſſume the Prerogatives of 


Chriſt, and exerciſe a ſpiritual and divine 
Furiſdliclion over the Hearts and Conſci- 
ences of their Fellow Chriſtians. For 
here, as you can have no Evidence but 
Confe//ien, fo even that Confeſſion cannot 
be proved Heret ical withour knowing the 
Perſon's Heart: For thould you be ſup- 
poſed infallibly in the right your ſelf, 
yet he who differs from you may be ſin- 
cereiy and innocently miſtaken, for any 

Thing 


(45) 

Thing you can poſſibly know, or prove 
againſt him. You muſt here give me 
leave to ask, whether you would rake 
your Oath in a Court of Judicature, that 
your Opinion about the Trinity is cer- 
tainly right, and that another, who is 
not of your Mind in the Caſe, cannot 
be fit by the Laws of Chriſt for Chriſtian 
Communion? If you, or any of your 
Orthodox Friends, cannot {wear to the 
Truth of this in Fact; with what Rea- 
fon or Equity can you fit in Judgment a- 
gainſt another upon it, when you may 
as well, and are as likely to be miſtaken, 
as your condemned excommunicated 
Brother. 

It muſt be obſerved here, that the 
Queſtion is hi, whether fallible unin- 
ſpired Men have any Authority from 
Chriſt, co ſettle and determine an 
Thing as a fundamental Article of Faith, 
or as neceſſary to Salvation and 99k 


an Communton, which the Holy Ghoſt has 


not clearly, expreſly, and defmitively de- 
clared as ſuch n Scripture? Or if you 
will, whether the ordinary Miniſters of 
the Goſpel have any Right to ſet up their 
own Interpretations and Conſequences, as 
neceſſary Terms of Salvation and Chri- 
{tian Communion, where Chriſt and the 
Apoſtles have made no ſuch particular 
Tn. | Deter- 
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Determinations in Seripture? The Affir- 
mative of this is che Doctrine which 
you maintain; and the only Condition, 
it ſeems, upon which you will have any 
Chriſtian Peace, Charity or Communion. 
He who cannot admit of his, mult. not 
be allow'd to be of your Religion; be- 
cauſe, in your Opinion, he ſaps che ve- 
ry Foundations of all Chriſtian Faith 
and Practice, and: leaves no. Room for 
the Conviction. and Extermination of 
Flereticks, no poſſibility of guarding the 
Church againſt damnalle Error: Since 
all, even the very worſt of Hereticks, 
will ſubſcribe the Scriptures; and conſe- 
quently, if zheſe be allow'd as a ſufficient. 
Teft, it will be impoſſible: to withold 
our Communion from Hereticks, as the 
Goſpel requires. This is your Doctrine, 
and thus you ſupport it. Hereticks, you 
ſay, may wreſt and pervert the Scripture 
to their own Deſtruction. Well, be it ſo ; 
and what then is the Remedy? Why, to 
prevent ſuch an Abuſe, the true Senſe of 
Scripture muſt be explain d and limi- 
red. Explain d and limited, by whom I 
beſeech you 2 Why truly, by fallible un- 
inſpired Men, who are as liable and as 
likely to miſtake and wreſt the true Senſe 
of Scripture, as any of thoſe for whom 
they are contriving Teſts, excl 
under 
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under the Name of Hereticks: And yet, 
fallible and uninſpired as they arc, we 


maſt ſuppoſe them in your Way, to be 
wiſer and more merciful than God, and ca- 
pable of delivering the Mind and Will of 
God, in Terms more clear, expreſs, and 
unexceptionable, than the Holy Ghoft has 


done. Thoſe who have made this exor- 


bitant Claim, and pretended to explain 
and define the Senſe of Scriprure, in 
Things neceſſary ro Salvation, clearcr 
than the inſpired Writers, under the Di- 
rection of the Holy Ghoſt, have always 
in Fact darkened and perplex d the Doct- 
rines of rhe Goſpel, inſtead of clearing 
and explaining them; and thoſe few 
moſt plain and ſimple Articles of Faith, 
which the Scripture truly declares as 
Fundamental, and Neceſſary, have been 
rendered abſolutely unincelligible, by 
that Time our infallible Creed-makers 
have ſufficiently limited and explain d 
them. | 

The Sum and Subſtance of Chriſtiani- 
ty, according to the Plan of the preſent 
Orthodoxy, is now reduced to two Pro- 


poſitions. 


1. That the Father, Son, and Holy 
Ghoſt, are thrce intelligent Agents, in 


one wundivided Subſtance, or Eſſence ; 


which one Subſtance, or Eſſence, makes 
them one God. 2. Thar 
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2. That the Man Chrift, or Jeſus 4 


Nazareth, and the ſupreme or molt hig 

God, do both together conſtitute the one 

ſingle Perſon of Chriſt; and that the Man 
_ . Chriſt, or Jeſus of Nazareth, never was 


a humane Perſon. th E. 
And who now muſt define your Defi- 


nitions, and explain your Explications 


of Scripture ? For nothing, certainly, in 
the Scripture it ſelf, can ſo much need a 
farther Explication as %s; nay, when you 


have thus limited and defined the Senſe 


of Scripture, it will be .impoſſible you 
ſhould ever prove, that it is, indeed, the 
Senſe of Scripture, or that you have nor 
loſt the true Senſe in the pretended H xpli- 
cation. Suppoſe now, I ſhould be wil- 
ling upon reaſonable Terms ro ſubſcribe 
the Scripture in your Senſe, or to liſt my 
ſelf into your Party; what Security can 
you give me, that your Senſe is the true 


_ Senſe, or any Senſe? | preſume, you 


would not ſecure me upon Oath, and 
I am under ſome Difficulries againſt cak- 
ing your Word for it. And therefore, 
ſince I cannot poſſibly be convinced by 
your Arguments, 1 hope you will fu- 
ſpend the Sentence of Hereſy and Ex- 


communication, till you have clear'd the 


Matter a little farther. 


Bur 


. 
But let us ſuppoſe that your humane 
Creed or Teſt, whatever it be, contains 
the true Senſe of Scripture; yet ſtill Lcan- 
not ſee how it ſhould be any Remedy a- 
gainſt Hereſy, or any Means of detecting 
the Heretick more than the Scriptute it 
ſelf. Hereticks, you ſay, will readily 
ſubſcribe the Scriptures, tho in an un- 
ſcriptural Senſe; and what then ſhould 
hinder them fre m ſubſcribing humane Teſts 
and Creeds in the ſame Manner: If they 
will deal treacherouſly wich the Mord of 
God, why not with the Horde of Men 2 
You muſt certainly ſuppoſe a Heretick 
to be a Hypocrite and a Deceiver, and 
one who is ſelf condemned in his Hypo- 
criß, as deſignedly acting 4 «treacherous 
Part; for J hope you will not ſay, that 


a good and /mcere Chriſtian may be an 


Heretick. A Perſon ſincerely diſpoſed 
to know the Truth in order to Practice, 
tho' he may be miſtaken, yet he cannot 
be an Heretich. For if a bare Miſtake of 
Judgment, without any evil Intention, be 
Hereſy ; let thoſe who condemn their 
| Brethren upon this Foot look to them- 
ſelves, and tremble ro think with what 
Face they will ſtand before the Judge, in 
the Day of their Accounts: Bur fince it 
is plain, that the moral Wickedneſs of 
the Hearr, or an evil and treacherous In- 

| G renrion, 


1 
tention, join d with the Error of Judgment, 
is neceſlary to conſtitute ay Heretick ; 
tis evident that this muſt «diſpoſe the 
Man to ſubſcribe any Creed or Confeſ- 
ſion of Faith whatever, whether ſcriptu- 
ral or unſcriptural, divine or humane, 
if he finds it for his Turn and Intereſt. 
And therefore, your boaſted Method of 
Security can ſerve only to brand and ex- 
clude from the Communion of the 
Church, honeſt and good Men, or ſuch 


as act upon Principles of Conſcience, and 


from the religious Fear of God; but can 
be of no Uſe or Service at all againſt 
real Hereticts. Tis plain, there can be 
no Teſt againſt inward Heart Hypocriſy, 
as ſucb; and when the evil Intention ſhall 
appear in any outward ill Practice, con- 
trary to the Obligations of Chriſtianity, 
and the Laws of the Goſpel, there will be 
no need of any other Teſt; but you may 
then, by che Conſent of all good Men, 
avoid the Hererick, and exclude him 
from your Communion as ſoon as you 
pleaſe, if he refuſes to reform his evil 
Prattice, upon ſufficient Admonition. 


Burt tis pretended, that / Churches, 


in common with all ocher voluntary Soct- 


eties, muſt have an undoubred Right ro 


ſettle their own Terms of Communion, 
and in Conſequence of this, to require 


of 
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of all their Members a Conformity of 
Judgment to certain humane Teſts, and 
Standards of Faith and Orthodoxy, with- 
out which, they arc not to be admitted 
to the Communion of that particular 
Church. Hepce you tell us, p. 22. It 
js ſtrange, even to Admiration, that Men 
* ſhould believe, that to be an Impoſi- 
** tion, which is only a Mark, or Teſti- 
% mony, of a Perſon's Qualification to 
be a Member of a Chriſtian Society, 
* which the Perſon to whom it is pro- 
** poſed, may comply with, or refuſe, 
without incurring any Penalty. Have 
e not ali Civil Societies of What Deno- 
* mination ſoever, all voluntary Cabals 
* and Aſſemblies of Men, ſome Rulcs 
« and Orders which the Members engage 
% to obſerve? And if any are deny d Ad- 
* million, or excluded, becauſe they re- 
& fuſed this Qualification, may they chere- 
fore complain of unwarrantable Im- 
* poſitions ? ” 

You muſt give me leave, Sir, here in 
my Turn, to obſerve it with Wonder, 
that a /earned Proteſtant ſhould place 
Chriſtian Churches upon the ſame Foun- 
dation with civ¹, voluntary Societies, 
which are of mere humane Inſtitution, 
and ſubſiſt purely upon their own Conſti- 
tutions and Laws. I deny that Chriſtian 
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Churches are voluntary Societies, in the 
Senſe you refer ro, or that they have 
any Power to conſtiture their own 
Terms of Communion. It is not left to 
the Determination of Chriſtian Churches 
what ſhall be the Conditions of admit- 
ting, or excluding theic own Members, 
as is the Caſe in all civil voluntary Socie- 
ties; and your ſuppoſing this mult in- 
volve you in Conſequences equally ab- 
ſurd, and Anti chriſtian with Popery it- 
ſelf. Nothing, I think, can be more 
evident than this, thar Chriſtians are 
not leſt to their Liberty, whether they 
will reſolye themſelves into particular 
Churches and worſhipping Aſſemblies, or 
not; nor are they even then at Liberty to 
determine what the Terms of Commu— 
nion, or the Conditions of Admiſſion and 
Excluſion, ſhall be. Theſe Things are all 


antecedently fix'd and determined for 
the whole Catholick Church, by Chri/? 


himſelf ; which no particular Church can 
have any Right to ſuperſede or alter. 
That particular Church cannot certainly 
be any Part of the true Catholick 
Church, whoſe Terms of Communion 
are not Catholick, and who exclude 
Men from their religious Fellowſhip, and 
Worſhip, on the Account of any Thing, 


for which Chriſt will not exclude them 


from 
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from the Kingdom of Heaven. I take it 
ro be one of the firſt Principles of 
Chriſtianity, and without which tis im- 
pollible the Laws of Chriſt ſhould be e- 
ver put in Execution, that there is no 
mere humane Authority, or legiſlative 
Power in the Church; and therefore I 
fear, your Independent By-Laws are of- 
ten made in bat of the drvime Charter. 

But you ſay, if a Perſon is excluded 
from a particular Communion, becauſe 
he cannot ſubmit to their Terms, there 
is no Harm donc; for if he cannot com- 
ply, he is at Liberty to refuſe; which he 
may do without incurring any Penalty. 
You, I think, are the firſt Diſciplinarian 
who has ever ſaid that Excommunication 
is no Penalty. If Excluſion be 20 Penal- 
ty, it muſt, I ſuppoſe follow, that Ad- 
miſſion is no Privilege, and that the Per- 
ſon who refuſes ro comply with their 
Terms of Communion, is guilty of 20 


Fault; which yet, methinks, ſhould be 


no great Complement ro any Chriſtian 
Church. But by no Penalty, here, per- 
haps, you mean no Civil Penalty; or 


that the Diſſenter, or Perſon excommu- + 
nicated, is nor fined, impriſoned, or put 


to Death: But theſe Penalties, you know, 
are not always in the Church's Power ; 
and therefore, if not always inflicted » 
. „%% ſuch 


ſuch Caſes, this, perhaps, may be no 
Thanks to the Church. But if you can 


name me any Church, who, having the 
Advantage of the Civil Law, has not 
made Uſe of it to enforce her ſpiritual 
Cenſures, I ſhall own it as a very conſide- 
rable Diſcovery. The Church, you muſt 
allow, has a Power to inflict ſpiritual 
Cenſures and Penalty, ſuch as giving 
Men over to Satan, branding them for 
Hereticks, marking them out for Repro- 
bation, warning all Chriſtians to avoid 
their Society and Converſation, and not 
to ſhew them any Marks of Friendſhip 
or Charity; but to look upon them as 
abandoned Wretches, and Enemies to 
God, and the Souls of Men. Now all 
this, or whatever may be the Conſe- 
quence. of it, has doubtleſs nothing pe- 
nal in it; and the Church Exccurioner, 
after all, will be ready to waſh his Hands, 
and declare in the Name of God, that 
he is perfectly innocent; and that he has 
not intended the leaſt Hurt, or done the 
leaſt Injury, to his Brother. Now it will 
be ſufficient in your Way to juſtify a 
Man, in all this Barbarity and Outrage 
againſt another Chriſtian who differs from 
him in Judgment, if the Zealo? has but 
a common Aſſurance that he is actually 
in the Right, and can but out- face 2 
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and the World, while he is violating all 
the Laws of Nature and Chriſtianity. 
But in Oppoſition to your Method of 
convicting and exterminating Hereticks, 
I ſhall now endeavour to prove, that the 
only Teſt of Chriſtian Faith and Ortho- 
doxy, ſo far as it falls under any humane 
Cognizance and Jjutiſdiction, is Chriſſi- 
an Practice; and that to inſiſt on any o- 
ther Teſt in a Way of humane ſuriſ- 
diction, muſt be attended with all the fa- 
tal Conſequences of Popiſh Infallibility, 
and Anti-Chriſtian Tyranny. Iſhall here 
lay it down as a Principle, which, I think, 
cannot be conteſted, that there is ub ne- 
cefjary Connexion betwixt Speculation and 
Prattice of any Sort or Kind whatever ; 
but the Speculation may be right, where the 
Practice is wrong ; and on the tontrary, 
the Practice may be right, where the Fudg- 
ment in Speculation or Theory is wrong. 
However, it maſt not be concluded from 
hence, chat a right Practice can be de- 
termined and directed without Judg- 
ment; for that Fudement which has an 
immediate neceflary Connexion with 7% 
Practice, is certainly right where the 


Practice is right, and wrong if the Pra- 


ctice be wrong. Therefore, to avoid Con- 


fuſion and Miſtake, T muſt here diſtin- 


guiſn between the ſpeculative and the 
| | practical 
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practical Judgment: I call that the ſpe- 
culative Judgment, which determines 
concerning the bare abſtract Truth or 
Falſhood of Propoſitions ; and the practi · 
cal Judgment is thar, which determines 
concerning the Reaſonableneſs or Un- 
reaſonableneſs, the Fitneſs or Unfirneſs 
of Actions, as they fall under the Power 
and Command of the Will. If we take 
the World as we find it, and conſider 
Mankind as they really are, it will ap- 
pear, that their abſtract Notions and Spe- 
culations of Things are almoſt infinitely 
and unavoidably different; they depend 
upon ſuch different Capacities, Talents 
Means, and Opportunities, as to be very 
lictle the Matter of their Choice, or un- 
der the Conduct and Direction of the 
Will. Some Men, merely for want of 
natural Capacities, can never arrive at 
that Accuracy and Exactneſs of Judg- 
ment, which others obtain with Eaſe; and 
ſome again, without any Superiority of 
Genius, or Merit of their own, have their 
ſpeculative Views wonderfully extended 
and enlarged, and are ſet vaſtly above 
the common Level of Mankind, merely 
by the Lot of their Birth, Education, 
and other providential Incidents. Now 
from hence, there muſt ariſe an una- 
voidable Difference in Mens ſpeculative 
1 | Noti- 
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Notions and Conceptions of Things; 
and where they uſe the ſam? Words, with- 
out ſuſpecting a dzferent Senſe, they will 
yet mean at moſt, but partly the ſame 
Thing. 55 

A Philoſopher's Notion and Idea of the 
Fun, is as different from the Notion or 
Idea of an ignorant Countryman, when 
he uſes the ſame Mord, as the Idea of a 
Candle or Lamp, is from that of a burn- 
ing World, or a vaſt Globe of liquid 
glowing Fire. Now, muſt it not appear 
extremely unreaſonable and abſurd in rhis 
Caſe, ſhould the Philoſopher fall foul 
upon the poor Countryman for his falſe 
miſtaken Notion of he Sun; telling him, 
that he is a ſtupid, groveling, unthankful 
Wretch, and that by his falſe Judgment 
concerning the Sun, he undervalues that 
glorious Luminary, and is not therefore 
worthy or fit to enjoy zts Light. 

But this, and other like Inſtances 
may be thought, perhaps, not ſo much 
to the Purpole ; and therefore I ſhall ap- 
ply the Caſe to Things of a moral and 
religious Nature, in which every one 
muſt perceive its Force. The Belief of a 
God, 1s doubtleſs che Foundation of all 
Religion; and therefore, if a right Noti- 
on, or ſpeculative Judgment concerning 
any Object, be ſuppoſed neceſſary, it 

g H muſt 


3 
muſt certainly be ſo with Reſpect to the 
Nature, the eſſential Attributes, and Per- 
fections of God: And yet, let the above- 
mentioned plain Countryman, how pi- 
ous and religious ſoever, be examined in 
theſe Matters upon any Principles that 
are ſttictly true in the Nature and Rea- 
ſon of Things; and I dare engage for it, 
that his Notions and Apprehenſions con- 
cerning God, and the divine Perfections, 
ſhall be found in many Reſpects as inac- 


curate, and as far from being juſt or true, 


as arc his Notions and Tdeas concerning 
the Sun, a Star, or any other mere na- 
tural Object: And yet, while his Notion 
and Belief of God is ſuch, as determine 
him practically to a 'religious Fear and 
Truſt, Obedience and Love, it is ſuffici- 
ent to anſwer his Purpoſe as a Chriſtian, 
and available cnough for the Salvation of 
his Soul. Now, tho' in this Caſe, the 
Man's ſpeculative Miſtakes and Errors 
concerning the Nature and Perfections of 
God, might be ſuch as, being ſtrictly pur- 
ſued, would be inconſiſtent in their ne- 
ceflary Conſequences with the Being and 
Perfections of God; yet theſe ſpecula- 


tive Errors and their Conſequences can- 


not be imputed to him, ſo as to hinder 
his Salvation and Acceptance, while they 
do not hinder his practical Obedience, 
. Love, 
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Loye, and Dependance upon God; and 
to ſay otherwiſe, is to proceed upon a 
Principle, which, in its neceſſary Con- 
ſequences, muſt equally exclude from the 
Kingdom of Heaven all Mankind with- 


out Exception, and render the Chriſtian 


Revelation of no Uſe or Signification] at 
all. I am petſwaded, there is no Specu- 
latiſt, how conceited or refin'd ſoever, 
but what has ſome ſpeculative Error, 
tome wrong Notion or other concerning 
God; he aſcribes ſome Things to him as 
Perfections which really are not ſo, and 
cannot belong to him; and denies other 
Things of God as Imperfections, which 
in Truth are nor ſuch. Now ſhould any 
ſuch ſpeculative Error, or Miſtake of 
Judgment, be purſucd in its natural ne— 
ceſſary Conſquences, it muſt be found 
abſolutely inconſiſtent with the Being 
and Perfections of God. And in this 


Way, there is no Man but might by na- 


ceſſary Conſequence, from ſome Miſtake 
or falſe Notion or other concerning God, 
be proved to be an Atheiſt. But the Ab- 
ſurdity and Injuſtice of ſuch a Method, as 
deſtructive of all Charity, and all Religi- 
on, muſt be roo viſible to need any long 
Debate about it. TIER | 
The Belicf of the Reſurrection, of the 
furure Judgment, and of the Rewards and 
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puniſhments of another World, are un- 
doubredly fundamental Articles of the 
Chriſtian Faich; and yer, I think, it can- 
not be deny d, but Mens ſpeculative No- 
tions and Apprehenſions about theſe 
Matters, are as various and different, as 
about any of the moſt common and in- 
different Matters in the World. Now, 
let but proper Tells be prepared to oblige 
all Men, as the Condition of their Church- 
Communion, to believe the Reſurrecti- 
on, the laſt Judgment, the Happineſs of 
Heaven, aad the Torments of Hell, pre- 
ciſely in the ſame Senſe; and Mens una- 
voidably different Judgment and Opinions 
concerning theſe Things will ſoon appear, 
together with the Impoſſibility of uni- 
ting them by any ſuch Method, as well 
as the Vanity, Abſurdity, and Arrogance 
of pretending to it. 

That Man's Faith muſt certainly be 
rue and ſaving, which derermines him 
practically ro the ſeveral Duties and Ob- 
ligations of Chri/tzanity; and ſerves to 
work him up into a divine and heavenly 
Diſpoſition, in Conformity to the holy 
Nature and Mill of God, tho' he may 


have different Notions and Apprehenſi- 


ons concerning the ſeveral Matters and 


Objects of his Faith, from thoſe of ano- 


ther Man; who may yet agree with him 
| in 
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in the ſame common Practice of Chriſtia- 
nity. I know, every Zealot will be ready 
to cry up his ſpeculative Scheme and The- 
ory, as having the moſt immediate and 
direct Influence upon Chr:/tian Practice; 
and while it has this Influence upon his 
own Practice, it is well; but let him not 
conclude from hence, that another Man 
may not be determined to the ſame Pra- 
frice, under different Notions and Appre- 
henſtons of Things. | 

The Antinomians and Arminians have 
diflered very conſiderably about ſome of 
the moſt material Points of ſpeculative 
Belief; and yer, I think, he mult be a 


| moſt hopeleſs and incurable Bigor in- 


deed, who will not allow, that there have 
been, and ſtill are, very good Chriſtians 
on both Sides. The Devil has certainly 
a more true and adequate Notion of the 
Nature and Perfections of God, and of 
the ſeveral fundamental Articles of rhc 
Chriſtian Faith, than any Crecd-makers 
can pretend to; and the Dz/ciples had but 
an indifferent Underſtanding concerning 
our Saviour, and the Nature of his Ming 
dom, when they expected Preferment un- 
der him as a Ci Soverezzgn or Temporal 
Prince; and yet, I imagine, no Body 
will fay, either that the Devi! may be 
ſaved by his Ort2odoxy, or that the Di 
' etples 
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ciples were in a damnable State for their 
miſtaken Judgment. ace 

For my own Part, I am fully and clear- 
ly perſuaded, that the Athanaſian Scheme, 
relating to the Trinity and Incarnation, 
is unſcriptural and ſelf- contradictory, 
and that purſued in its juſt and neceſſa- 
ry Conſequences, it muſt oyerthrow the 
whole Chriſtian Revelation; yet I dare 
not charge an Athanaſian with theſe Con- 
ſequences, as if chey made up a Part of 
his real Belicf, or were, indeed, intended 
by him; for when he profeſles that he 
does not fee them, I think my ſelf bound 
in Charity ro believe, that he cannot, 
and therefore is not obliged to /ce them; 
eſpecially, when I oblerve him practi- 
ſing all the Duties, and ſubmitting to 
the ſeveral Obligations of Chriſtianity, 
I muſt neceſſarily own him as a Brother 
and Fellow Chriſtian. If he will not ex- 
tend the ſame Charity ro me, I cannot 
help it: Bur have this however to com- 
fort me, that he is not ro be my Judge; 
and tho he may preſume to cenſure and 
condemn me here, yet 1 expect, and 
appeal to a more righteous Judgment a- 
nother Day. 

After all, T preſume, you muſt allow, 
that he who ſhall profeſs ro believe the 
Seriptures, as the certain infallible het” 
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of God, and the only Rule of Chriſtian 
Faith and Practice, and that he - uſes his 
beſt Endeavours to underſtand them right, 
and to live accordingly: I ſay, you muſt 
allow ſuch a one to be duly qualify'd for 
Chriſtian Communion, provided he be 
ſmcere in this Profeſſion, and his Practice 
does not contradict it. Now, tis evi- 
dent, that -ourward Profeſſion and Pra- 
ctice is all that can poſſibly fall under 
any humane Cognizance or Juriſelic tion. 
But a Man's Practice will have no need 
of any Teſt to diſcover it, that being o- 
pen and viſible to the whole World; and 
as for the Sincerity of his Profeſſion or 
Practice, that cannot poſſibly be difco- 
vered withour knowing the Heart, Now, 
when you ſuſpect a Man of ſubſcribing 
the Scripture infincerely, and then offer 
him a humane Teſt to ſubſcribe; tis 
plain, that this can neither remove nor 
diſcover his Inſincerity: And therefore, I 
fear that this is a mere Pretence, and 
that there is commonly ſomething elſe in 
it, not ſo proper to be ownd. When 
you have thus rejected a Profeſſion and 
Practice purely upon the Foot of Scrip- 
ture, as an infufficient Teſt of Chriſtianity, 
you have nothing elſe to do, but to fer 
up your own private Judgment and Senſe 
of Jeripture, as the univerſal Teſt and 
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Standard of all Chriſtian Faith and Or- 
thodoxy ; in which, there is this remarka- 
ble Piece of Injuſtice, that while you de- 
clare the Scripture to be the only Rule of 
your Faith, you will not allow it to be 
ſo with reſpect to other Men. The Scrip- 
ture is your only Rule, but your Judg- 


ment and Senſe of Scripture muſt be the 


only Rule to every Bo 7 clſe, or other- 
wiſe you will have nothing to do with 
them in the Way of Chriſtian Communi- 
on, Peace, and Charity. 

If you ſhould pretend, that tis not 
your own Senſe, but the Catholick Senſe, 
or the Senſe of the Church, that you inſiſt 
upon ; I hope you would urge the Au- 
thority of the Church in this Caſe only in 
jeit, and that you do not in good carneſt 
believe implicitely as the Church believes. 
If your Faith has been grounded upon 
Scripture in Conſequence of a fair Exa- 
mination. this Faith muſt be the ſame, 
while the Ground of it is the ſame, whe- 
ther the Church ſhould agree with you 
or not: And therefore, it is ſimply and 
purely your 97 Senſe, and nothing elſe, 
that you muſt, upon your Principles, ſet 
up as the univerſal Telt and Standard of 
Orthodoxy and Cbriſtian Communion. 
Now, for the {ame Reaſon, and upon the 
ſame Principles, every Man elſe will have 
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an equal Right to ſet up his own Senſe in 
the ſame Manner, whatever it be; for 1 
imagine you would be extremely hard put 
co it, to 1 any Reaſon or Pretence, in 
order to juſtify this Method in out /elf 
and your own Party, that muſt not equal- 
ly juſtify it in all other Parties, wliatever 
rherr Opinions ate. And this gives one, at 
once, a full View of the peculiar Excel- 
lency and Advantages of your happy 
Scheme; and how glorious a State of 
Religion that muſt be, where this Prin- 
ciple ſhould be pur in Practice in all its 
natural and moſt obvious Conſequences. 
Who can expreſs the univerſal Madneſs, 
Outrage, and Confuſion that muſt enſue 
upon it? Ir muſt put the Church into as 
bad a Circumſtance, as Hobbs's State of 
Nature; and no two Churches upon 
Earth could maintain Chriſtian Commu- 
nion with each other ; and even the par- 
| ticular Members of every individual 
Church muſt neceſſarily be divided and 
torn from one another, from the Catho- 
lick Church, and from Chriſt himſelf, as 
ofren as they ſhould prepare new Teſts, 
to reduce the general Docttines of Scrip- 
ture, to every Man's particular Interpre- 
rations and Conſequences. Nay, where 
the Scripture is ſuppoſed to need any ex- 
planatory Teſts, as a yu of Faith, that 
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very Teſt will as much need another to 


explain it, and that again another, and 


ſo on m Infinitum. And nothing can 
prevent this univerſal endleſs Confuſion, 
bur an univerſal Lethargy, a ſtupid blind 
Obedience, and implicite Faith: And in- 
deed, in this Caſe, N it ſelf muſt 
be thought a proper Remedy, and a much 
more eligible State of Things, than ſuch 
a publick Juriſdiflion, lodg'd in every 


private Breaſt. This is the very Thing 


chat has hicherro divided and diſtracted 


the Chriſtian Church, and that muſt ere 


this Time have crumbled it into Duſt 
and Aroms, had not God, in his merci- 
ful and good Providence, prevented it, 
by reſtraining the Spirit of Impoſition, 
which muſt otherwiſe have naturally pro- 
duced ſuch an Effect. Every Council 
that has ſince ſat in the Chriſtian World, 
have had as good a Right ro make forty 
New Creeds, as the Council of Nice had 
to make hat one; nay, every particular 
Church or private Perſon have as good 
a Right as any of them: And, that this 
has not been done, is owing, not to the 
Principle it ſelf, which muſt terminate in 
it, but either ro Prudence, or Policy, or 
bland Submiſſion. 

Perhaps you will ſay, that at this rate it 


muſt follow, that the Scripture Revelati- 
on 
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on has no determinate Senſe at all, even 
in fundamental Articles of Faith, but 
every one may underſtand them ditfc- 
rently, and yer be good Chriſtians. To 
which I anſwer, that the Scripture has a 
clear determinate Senſe enough, with re- 
ſped to the general Principles and Moc- 
frines, to which the Revelation is con- 
fin d, and which is ſufficient to anſwer all 
the Ends and Purpoſes of true Religion. 
But if you will go farther, and carry 
the certain infallible J/ord of God beyond 
the plain expreſs Declarations of God; 
thoſe interpretative Infereaces and De- 
ductions mult needs be different, accord - 
ing to Mens different Capacities, Ap- 
prehenſions, Opportunities, and Ways 
of Thinking, and none of them can be 
the certain infallible Vord of God: They 
will all be rhe uncertain fallible Conle- 
quences and Opinions of Men; ſome of 
which, perhaps, may be demonſtrateꝗ ro 
be falſe, but not one of them will ever 
be demonſtrated to be true. 

I fhall here endeavour to explain this, 
by an Inſtance or two. God has de- 
clared, that there will be a Reſurtection 
of the Dead; that he will raiſe both the 
Juſt and Unjuſt, to ſtand before Chriſt in 
Judgment, and to pals under an imparti- 
al Trial aud righicous Sentence, in - 
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der to the vaſt eternal Rewards and Pu- 
niſhments of another World. Now all 
this is plain and intelligible enough, and 
ſufficient to determine Men to a good 
Lite, if they will be duly influenced by 
it, under the Cognizance and Inſpection 
ot the ſupreme Judge. But if you will 
carry Mattets beyond rhe general Princt- 
pies and exprets Declarations of Scrip- 
rure, you may make a thouſand Derer- 
minations, and draw an infinite Number 
of diſtinct and diſtetent Conſequences, 
none of which can be the /Ford of God, 
or any Part of Scripture; and therefore, 
ſhould you refolve them into neceſſary 
Articles of Faith, and require them to be 
believed as the Terms of your Commu- 
nion, you mult herein place your ſelf in 
the Room of God, and require a Submilli- 
on not to the Authority of God, but to 
your 07 Authority. 

Thus ſhould you pretend to pals it in- 
co an Article of Faith, that the ſame Ho- 
des thall be raiſed in this or that determi- 
nate Senſe of your own; as with the 
fame numerical Particles they conſiſted of 
when laid in the Grave, or with the ſame 
numerical Particles they poſſeſs d when 
the Soul departed; or ſhould you declare 


that God always interpoſes by a miracu- 


dus Power to hinder any ſubſtantial Part 
of 
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of one dead Body from becoming ſucceſ- 
lively a ſubſtantial Part of another; you 
might, by ſuch a Methad, diſcover Pre- 
ſumption enough, and procure ſufficient 


Hatred, or Contempt, from thoſe who 


cannot be of your Mind, and who may 
apprchend themſelves ill treated by your 
Impoſitions ; but you can never, in this 
Way, clear up the Scriptures, or promote 
the Cauſe of true Religion. 'Tis decla- 
red, that the Bodies of Men after the Re- 
ſurrection will be ſpiritual and corrupt i. 
ble: Now, that they will be then made 
fic and proper Inſtruments for the more 


ſpiritual and refin'd Operation of the 


Soul, and will nor be ſubject ro any of 
thoſe continual Decays, to which they 
are now liable, is caly to conceive, and 
what every one will readily agree in; 
but when we come to any farther parti- 
cular Determinations and Conſequences, 
tis impollible but Men muſt have diffe- 
rent Apprchenſions, and form different 
Concluſions and Judgments, abour the 
Natute, Exiſtence, and Properties of ſpi- 
ritual incorruptible Bodies. 

Again, tis expreſly declared, that the 
Father and Son ate ze; for theſe are 
Chriſt's own Words, I and my Father are 
once. Now, tis plain from expreſs De- 
clarations of Scripture, and what every 

Body 
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Body will agree to, that they are one in 


Teſtimony, Conſent, and Will, that they 


have one Tatereſt and Deſign, and that 
they perfectly agree in all their Decla- 
rations concerning the Duty and Happi- 
neſs of Mankind. If any one here ſhould 
aflerr, and pretend to prove by Conſe- 
quences, that the Unity muſt denote 
tomeching farther, and particularly that 
they are one in Subſtance and Eſſence, one 
ſupreme independent ſe!f-exiſtent Being, or 


one moſt h72b God, he will be involved 


under inſuperable Difficuities, from which 
he will never be able to extricate himſelf ; 
and therefore, ſhould his Opinion be in- 
telligible and poſſible, or even frue, yet 
he can never make it ſo clear and evident 
as to render all Men inexcuſable, and 


_ wickedly infincere, who cannot {ee it; 


and without which, ſhould ic be ever fo 
true, it would be equally preſumpruous 
and ridiculous, to ſuppole it a univerſal- 
iy neceſſary and fundamental Article of 
the Chriſtian Faith. 

The like may be ſaid of that other fa- 
mous and diſputed Text, concerning the 


The who bear Record in Heaven: For 


ſuppoſing the Text to be true and genuine, 
all that can withClearneſs be deduced from 
ir, is this, that they are three IF itneſſes 
perfectly concurring and agreeing in the 


fame 
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ſame Teſtimony, or in atteſting to one aud 


the ſame Thing. And if you, Sir, think you 
can draw any other Conlequence from it, 
I _—_— be glad to ſee the Trial of your 

Skill. | 
But what gives you the greateſt Unea- 
{neſs of all, ſeems to be this, that ſome 
Perſons, ſuſpected of Arianiſin, ſubſcribe 
the Orthodox Creeds, tho' in an unorthe- 
dox, i. e. a Stripture Senſe. I ſhould 
have thought ir an unconteſted Princi- 
ple, among Proteſtants at leaſt, that no 
Articles of Faith ought to be ſubſcribed 
in any other than a Scripture Senſe, and 
that every Man is equally to judge for 
himſelf what is that Scripture Senſe : Bur 
tis your Opinion, that all humaac Teſts 
and Creeds ought to be ſubſcribed in 
the Humane Senſe of the Impoſers, or not 
{ſubſcribed ar all. Upon this Occaſion, 
you take che Liberty ro load your Ad- 
verſaries with all che reproachful and 
criminal Imputations that can be due ro 
the moſt wicked and profligate of Men, 
for eluding the pious Deſign of thoſe Im- 
poſers, who, notwithſtanding their In- 
fallibiliry and divine Prerogatives, defirc 
ro know our Minds. They oughr, Sir, 
to be capable of knowing Mens Minds, 
without a Declaration or Confeſſion from 
the ſuppoſed Criminal himſelf, for _ 
witc 
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wiſe nothing can be more ſenſeleſs or ri- 
diculous than the Juriſdiction. they pre- 
tend to: And if they will vainly extend 
their Juriſdiction beyond their . Cogni- 
Zance, they muſt be content to bear the 
Jhame, and che Diſappointment of it. 
But if humane Teſts and Creeds muſt 
be ſubſcribed. only in. che: Senſe of the 
Impoſers ; tis certain, that Multitudes 
of your own Orthodox Friends will be 
in as bad a Condition as the Ariaus. The 
Arminian and Arian Subſtribers ought, 
doubtleſs, ro join.in Fellowſhip here, and 
can have no Reaſon to fall foul upon one 
another. I only juſt mention this, hoping, 
that when you come to be in a ſomewhat 
cooler Temper, you muſt needs fee chat 
all the Thunder-bolts, which on this 
Occaſion you have diſcharged againſt 
the Ar:zans, to fink them into the Lake 
of Fire, muſt fall with equal Weight and 
Vengeance upon your own Friends and 
Party. 5 601 din. FEAT 
Till I can ſee what I: have offered 
fairly refuted, I muſt cake it as ſuffici- 
ently proved, that no mere humane Aus 
thority whatever can oblige Men to ſub- 
ſcribe any thing as 4. Rule of Faith, or as 
neceſſary ro Salvation and Chriſtian Cum- 
munion, but the pure Mord of God, or 
the Scripture if {elf Men may in many 
Caſes 
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Caſes undoubredly bind themſelves, and 
give up their own Liberty where God 
has not bound or reſtrain'd them; but 
then they have certainly a Right to judge 
for themſelves in what Caſe they are to 
do this; and what not; and no Man 
ought to- part with his Liberty in any 
Caſe, unleſs he apprehends ſome very 
good and valuable End may be obtain'd 
by it, ſufficient to recompence him for 


the Right and Property which he gives 


up. Tho a Command be ever fo un- 
Juſt or unreaſonable, yer it may be fit and 
proper, upon ſome Occaſions, to ſubmit 
to it: As to deliver my Money, for In- 
ſtance, to a Gentleman who demands it on 
the Road, if it be neceſſary to ſave my 
Life. The want of a ſufficient Authority 


in the Impoſers of humane Teſts and 


Creeds, mult for ever ſilence them in the 
Caſe of Non-ſubmiſſion : Bur if the Thing 
impoſed be not in it felf ſinful, and the 
Impoſer has it in his Power to make it 
my Intereſt to ſubmit, I am certainly at 
Liberty: For while the Thing in it ſelf is 
conſidered as indifferent, any Benefit and 
Advantage on the one Side more than the 
other, will be ſufficient to determine the 
Choice. ar 

But after all, a great Queſtion farther 
ariſes, whether it be lawful, upon any 
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Account, to ſubſcribe humane Creeds and 
Teſts of religious Orthodoxy in any o- 
ther Senſe, than that of the Impoſers? To- 
wards the clearing of which, it muſt be 
here conſidered, that the original Impo- 
ſers, in ſuch Caſes, are always ſome Ec- 
cleſiaſtical Perſons, who pretend to de- 
rive their Authority purely from Chriſt, 
and who firſt of all impoſe upon the Civil 
Magiſtrate, to eſtabliſh their own Do- 
FTrines, or rather their own Set of Words, 
into a Law; and by that Means impoſe 
upon others to receive and ſubſcribe them 
under certain ci Penalties and legal Di, 
courage mente. In the Buſineſs of Sub- 
ſcriptions to humane Teſts and Standards 
of Orthodoxy, the Obligation, where 
there is any, muſt be merely Ciuil; and I 


defy all the Eccleſiaſtical Impoſers in the 


World, to make it appear that there is, or 
can be, any other Obligation in the Caſe. 
Abſtracting from this Force of the Civil 
Lau, Eccleſiaſtical Impoſitions will be 
utterly inſignificant and vain; and it muſt 
be always every Man's Duty and Intereſt 
to reject them with Contempt and Scorn. 
Now, from this Principle, which I ſhall 
venture to proceed upon till it is refuted, 
it muſt follow, that in the Caſe of Sub- 
ſcriptions to humane legal Teſts of Or- 
thodoxy, Men arc not at all y-- 
wit 
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witch the Senſe of the Eccleſiaſtical Impo- 
ſers, or Creed-makers, (who, perhaps, had 
no Senſe all,) bur only with the Senſe 
and Intention of the Government in the 
Civil Law. Now, tis certain, that the 
Magiſtrate as ſach, while he acts con- 
ſiſtent with Himſelf, and with the Nature 
of his Office (as he muſt always be ſup- 
poſed to do, till the contrary appears) 
can intend nothing in the Civil Law but 
the publick Good, or the Preſervation of 
Civil Intereſt and Property ; and there- 
fore, he who ſubſcribes any humane Teſt 
of Orthodoxy, in a Senſe equally con- 
ſiſtent wich the publick Good, and the 
Civil Rights and Properties of his Fel- 
low Subjects, equally anſwers the End 
and Intention of the Government in the 
Civil Law; and if he does not anſwer the 
End of Eccleſiaſtical Impoſers, there can 
be no Harm in that, provided he does 
not hurt himſelf by ſubſcribing any Thing 
that will not bear a Senſe conſiſtent with 
his Judgment and Conſcience. 

The Senſe of Eccleſiaſtical Impoſers 
in humane Teſts of Orthodoxy, is often 
?mpoſſivle, always difficult to come at; 
but their Intention, with reſpect ta the 
Event or Conſequence, is for the moſt 
part obvious enough; being only to en- 
groſs che Wealth and Preferments of the 
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Church into their own Hands, by exclud- 
ing all who will not liſt chemfelves into 
their Party; which being a gory? and 

ib Deſien, ought certainly ro be e- 
555 by al laufe Means. : 
But you ſay, that upon this Principle, 
all rhe Obligation of Oarhs, and all na- 
rural Juſtice in Promiſes and Contracts 
between Man and Man, may be cluded 
both in Words and Actions; which is fo 
wild and groundleſs a Conſequence, that 
I think you ought in natural fuſtice to 
review it again, and citherro make good 
the Charge, ot withdraw the Impeach- 
ment. You have a great deal more to 
do, Sir, before you can carry this Cauſe 
in any Court of Equity or Juftice: You 
muft prove, that our Creed makers have 
an undoubred Authority from Chriſt, ro 
enforce their 9:27; Senſe of Scripture under 
the Penalty of Fxcommmmeation, whether 
Hat Senſe be right or wrong, or at leaſt, 
that they are not groſly miſtaken in the 
Point of Fundamentals, and do not inſiſt 
upon any Thing as Fundamentel, which 
the Scripture has not made ſo: You muſt 
prove, that a humane Juriſdiction in Mat- 
rers of mere Belief and Speculation is a 
Thing poſſible or practicable; you muſt 
thew, that tis a Thing in itſelf ſinful to 
ſybſccibe a humane Teſt in a real Scripture 


Senſe, 
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Senſe, if that Senſe ſhould happen to differ 
from the Senſe of the lmpoſers; and that in 
all ſuch Cafes I am bound to tell the Im- 
poſers, that I do not believe or ſubſcribe 
the Article in their Senſe, You muſt 
prove, that Men are obliged in Reaſon 
and Conſcience to accuſe themſelyes be- 
fore partial uncapable Judges, who take 
upon them to derermine in Matters abſo- 
lutely above their Cognizance and Juriſ- 
diction, and who are ready to condemn 
their innocent Brethren for obeying God 
rather. than Man: And with Reſpect ro 
the Articles now debared, you muſt make 
it appear, that they are capable of any 
Senſe at all, in which an Arian may not 
as fairly ſubſcribe them as an Athanaſian. 
If you ſhould write no more, till you can 
prove even this laſt, I ſhould never ex- 
pect to hear from you upon this Argu- 
ment again: Bur the Truth is, you can 
prove nothing that ſhould make out your 
fevere uncharitable Conſequences, and yet 
you write wich as much Aſſurance as if 
you had Demonſtration for all you ſay, 

or was dealing only in ſelf evident Pro- 
poſitions. Doctor Waterland thinks, that 
the Articles which were profeſſedly in- 
tended as a Teſt againſt he Arminians, 
are capable only of an Arminian Senſe s 
and what if ir ſhould be proved, 1 
the 
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the Articles which are now urged as a 
Teſt againſt the Arians, are capable on- 
ly of an Arian Senſe, or at leaſt as ca- 

able of an Arian as of any other Senſe ? 

his may be ſo for any Thing the Doctor 
has proved to the contrary, or I believe 
for any Thing that he can prove. "Tis 
not all the Talk and Suppoſition of three 
perſonal Hypoſtaſes or Subſtances united 
in one undivided Subſtance ; of three in- 
relligent Agents, who are yet but one in- 
telligent Agent; of two eſſentially diſtin 
and infinirely different intelligent Beings, 
who are bur one Perſon, z. 6. one intelli- 
gent Agent: I ſay, cis not all this Dark- 
neſs, Uncertainty, and Confuſion of 


Sounds, that can ever ſerve to clear up ei- 


ther the Scriptures, or the Articles, or that 
can, in the leaſt, juſtify the Athanaſians 
more than any other Sort of Subſcribers. 
One might undertake at any Time to 
make it appear, that Tritheiſts, Arians, 
and Sabelllans, may all, or any of them, 
ſubſcribe the firſt and ſecond Articles of 
the Church of Zngland, in as clear and 
conliſtent a Senſe, as Doctor Waterland 
can in his Syſtem, which he calls Ortha- 
dox and Catholick. | 

All the learned Orthodox Writers have 


been ever driven to this Acknowledgement, 
that their o Doctrine, even in their 
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own Words, is Incomprehenſible. They 
will not allow their City to be either nu- 
merical or ſpecifick ; and could never a- 
1 among themſelves, whether their 
rinity be either real or modal, ot neither, 
but ſomething abſolutely unintelligible 
between both. "Tis true, they all endea- 
your to throw oft this Darkneſs and Con- 
fuſion upon the unknown Manner of the 
Thing; and pretend that the Thing it- 
ſelf is clear and intelligible enough; but 
whoever will not ſhut his own Eyes, muſt 
needs ſee, that tis the very Thing it 
ſelf which thus confounds them, and | 
that they can fix no determinate Mean- | 
ing to their own Words. Whenever they 
talk of Unity and Trinity upon Athana- 
ſian Principles, they always take Care to 
admoniſh us, that theſe Terms are not 
to be underſtood in any literal numeri- 
cal Senſe ; but that they are figurative and 
allegotical, expreſſing ſomething of which 
we Fave no proper Compariſon, Analo- 
y, or Reſemblance, in the whole World 
bekides. Thus then ſtands rhe Caſe: 
The Expreſſions ate figurative, and the Na- 
ture of the Figure is ſuch as cannot be 
expreſs d; and why then may not the Or- 
thodox figurative, be the ſame with their 
Adverſaries /iteral Senſe, notwirhſtanding 
the ſeeming Repugnancy of Sound. This 
can 
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can never be determin d to the contrary, 
till the Expreſſions are brought out of the 
Allegory, or at leaſt till the Nature of 
the Allegory itſelf be agreed 2 which 
I fear is never like to be done. The 
Orthodox Terms in this Caſe may there- 
fore be expounded by, or compared to 
thoſe Quanritics, which the Mathemati- 
cians call imaginary or impoſſible; ſuch 
as is the Root of a Negative Square; and 
which, tho' they ſtand for nothing in 
them{ciues, yet are ſometimes of very 

. Uſe in the Buſineſs of Equations. 
Tis wonderful, methinks, when all Kind 
of Hereſy is intelligible enough, that 
Orthodoxy ſhould never be underſtood, 
but when it cannot be underſtood or li- 
terally expreſs'd ; tis {till more wonderful 
that all Men ſhould be obliged to ſubſcribe 
ir in any one particular determinate 
Senſe. Whenever Doctor HWaterland (hall 
think fit to acquaint us, in what particu- 
lar determinate Senſe he himſelf ſubſcribes 
the iwo fir/# of the Thirty- nine Articles, I 
am perſuaded, he will put his Adverſaries 
out of all manner of Pain concerning either 
zheſc, or any of the ret; and till he can 
explain his own particular Senſe, he ought, 
I think, in Honour and common Juſtice, 
to drop the Buſineſs of Subſcriptions, 
When it ſhall once appear, as I preſume 

IT 


(8r) 
it ſome time or other .muſt, that tis im- 

{ſible and impracticable for the moſt 

oneſt and ſincere Perſons in the World, 
to ſubſcribe the ſame humane Teſs of 
Orthodoxy in the ſame Senſe; perhaps, 
all Parties will then ſee and own, that 
theſe Teſts are no ways preferable to the 
Holy Scriptures; and that the Cauſe of 
God and Religion may ſubſiſt as well 
without as with them. 

You ſeem in great Pain, Sir, left, your 
Adverſaries, by their Number, Weight, 
or Influence, ſhould ſome time or other, 
get the Government on their Side, and 
procure their Doctrines to be eſtab/i/red 
by Law. Tis ſomewhat odd, tho no- 
thing New, to obſerve how ſoon a little 
Change of Circumſtances may oblige even 
Gentlemen of your Steadineſs and Pene- 
tration, to change Sides. You have been 
hitherto with others, complaining as 4 
Diſſenter againſt legal excluſive Eſta- 


bliſhments, and pretending, that Chriſti- 


anity may very well ſubſiſt upon the Foot 
of the Goſpel, without any Croi Laws, 
or Acts of Parliament, in Matters of 
pure Religion and Conſcience: But now 


Fou are all on a ſudden of another Mind, 


and would not as as Diſſenter loſe your 
Legal Eſtabliſhment for the whole World. 
Is this the Language of a learned Pro- 

I. teſtant 


( 92 ) 
teſtant Diſſenter? Does the Force of his 
Argument, the Strength of his Cauſe lie 


here? I muſt tell you, Sir, that whatever 


n0urs may, my Religion needs no legal E- 
[tablifhment ; and it under à legal Tolera- 


tion only, it cannot ſubſiſt and ſupport 


it ſelf upon the ſole Foundation of Rea- 
for and Scripture, I ſhall never repine to 
ſee it fall to rhe Ground. I can caſily give 
up all choſe Advantages of what Nature 
or Kind ſoever, which can be ſecured on- 
ly by a legal Church Encloſure, and am 
ſorry to ſee you quitting your Principles, 
while you are defending your Opinions. 
Tis, for about Half a Sheer rogether, 
from Page 45,—52. that you ſound rhe 
Alarm of the infinite Danger that muſt 
enſue to your Orthodox Faith, ſhould it 
once loſe its legal Eftabliſament. I am 
here intirely of your Opinion, Sir, and 
verily believe thar your Fears and Appre- 
henfions are well grounded : For if your 
Scheme of Orthodoxy be ſuch as cannot 
keep its Footing with all the vaſt Ad- 
vantages of Civil Law and Church Pre- 
fermcars, hat would become of it ſhould 
it ever chance to loſe theſe neceſſary Pil. 
lars of Truth, and be left to ſubſiſt only 


upon the Merits of the Cauſe, and the 


bare Light and Strength of Reaſon and 
Revelation :? 


But 
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But that which muſt needs darken your 
Fears, and draw the Images of Fuſtice 
under the moſt a Shades in your 
Imagination, is, leſt your Adverſaries 
gaining the Start, ſhould rurn the Tables 
apon you, and promote Truth in your 
own Way. And what, oh! what muſt be 
the Conſequence ! ſhould Orthodoxy be 
once ſtript of her Infallibiliry, and be 
brought to the Teſts of fallible Herericks? 
What then would become of your main 
Argument, your only ſufficient Teſt and 
Trial of real Chriſtianity 2 But methinks 
F would fain abate your Fears, and admi- 
niſter a little Comfort, I hope better 
Things of your Adverſaries, and that if 
chey ſhould ever have a proper Occaſion 
they would give you for once a good 
Example of rhe Mildnefs, Humility, and 
Charity of the Goſpel: An Example 
which was never yer grven by any Or- 
thodox Church in the World, where they 
could bur engage rhe coercive Power 
of the Civil Magiſtrate in Fayour of true 
Religion, "Tis well known, that the firſt 
Orthadox Council were the firſt Anti- Chri- 
ſtian Tyrants in the Chriſtian Church ; and 
that rhe myſterious infallible Homoouſi- 
ans firſt began the wholeſome Chriſtian 
Method of enlightening, and converting 
Men, by Per ſecution and penal FO 
1. 
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If the Ariaus, in their Turn, gave their 
Advetſaries a Taſte of this ſalutary Diſci- 
pline, it was but what they might reaſona- 
bly expect; and how unjuſtifiable ſoever 
the Thing might be in it ſelf, the Orthodox 
could have no juſt Caule of Complaint; 
they the Orthodox had opened the Way 
for it, and taught their Adverſaries the 
right Method of promoting true Religion; 
and who could blame them for following 
the bright and brave Example of ſuch glo- 
cious Leaders? 

The next Half Sheet, p. 52,— 59. is 
{pear in a Charge of Infincericy againſt 
the Authors of the New Scheme. The 
main Ground of the Charge is this, that 
they will not tell you directly their whole 
Minds concerning the Points now in De— 
bate; which yet, you think, they are in- 
diſpenſably bound to declare when tis de- 
manded of them. The Obligation here is 
doubtleſs as great and indiſpenſable, as 
that which a Man lics under to anſwer 
directly and tally to a Robber, who 
ſhouid ask him how much Money he has 
about him, and demand it all. Suppoſe 
now, I ſhould tell him in this Caſe but 
Part of the Truth, and ſo cheat him out of 
Part of my own Right? Why then I 
mould injure him juſt as much I do you, 
by not acquainting you with my whole 


Mind 
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Mind concerning the Trinity, or any o- 
ther ſpeculative Point, as often as you 
might be impertinent and bold enough to 
demand it of me. Your Inſtance relating 
to the Conduct of the primitive Chriſti- 
ans profeſſing and 4 their Reli- 
gion, While expoſed to the Outrage of 
their Heathen Perſecucors is nothing at 
all to the Purpoſe ; for it will not follow 
from hence, that I am obliged to make 
you my Confeſ/or, concerning any Point 
of mere Fudgment or Belief, in which you 
might think fit ro demand Satis faction. 
The Heathens brought 1 Creeds, no 
Teſts of Orthodoxy againſt the Chriſtians, 
as a Scrutiny upon Conſcience and inward 
Judgment: They condemned them only 
for an outward Practice, contrary to their 
Laws. The Chriſtians might have wor- 
ſhipped their own God in their own Way, 
provided they would but have comply'd 
with the Practice of their Country, and 
offered Sacrifices at rhe Heathen Altars 
too. Creeds and Teſts of Orthodoxy 
contrived to rack Men's Conſciences for 
their inward ſpeculative Judgments and 
Opinions, while they cannor be charged 


with any wrong Practice, is a more refin- 


ed Method of Conviction, left co the Diſ- 
covery of Chriſtian Perſecutors, which 


the ſimple Heathens, who aimed ar no- 


thing 
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thing but what was poſſible and practica- 
ble, never rhoughr of. When therefore, 
laying afide your perſecuting Tefts and in- 
gaufitory Engines, founded and employ'd 
upon a Suppoſition of Infaltibility, you 
hall content your ſelf to ſuſpend your 
judicial Procels apainſt your Brethren, 
till upon your own Principles you can 
convict them of ſome thing ctiminal in 
Practice; you will then, and not till 
then, come up to the Rules and Meaſures 
of Pagan Jaſbicr. mn 

Under this Head, you pretend to ridi- 
cule your Adverſaries, for acknowledg- 
ing that Chriſt is Goa, and yet denying 
him to be the one fupreme -/e!f-ex:ſtent 
Being; whereas your Orthodox Friends 
muſt aſſert the fame Thing, if they would 
talk Senſe, and be conſiſtent with them- 
ſelves; and they cannot decline it, but 
by ſaying, that the felf ſame numerical 
individual Being is begotten and unbegotten, 
originate and unariginate, {elf-exiftent and 
nor [lf- exijent at the ſame Time: Bur this 
is not the only Conttadiction by a great 
many, that their cruel hard-hearted Or- 

thodoxy puts them to the needleſs Ex- 
pence of. 

But nothing can be more ſurprizing 
than che Account you give here towards 
che cloſe, concerning the 9 an 

oth 
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both Sides in this Debate. The leaſt, I 
think, that can be ſaid of it is, that you 
have been hurried into this Controverſy 
without Thought or Conſideration, and be- 
fore you had rcad both Sides: For ſup- 
poſing otherwyſe, I muſt declare, that I 
would not. bear the Shame and Reproach 
of ſuch groſs Abuſes and Mifzepreſvutatz 
ons, for all the mere Orthodoxy in the 
World. On your Side, it ſeems, there 
are no Difficulties ; tis but to take every 
Thing you ſay for granted, and to ſuppoſe 
that what you contend for, is a Matter of 
diuine Revelation, and the Buſineſs is 
done; But this you know is the very 
Thing in Queſtion ; which, therefore, 
you ought not to have begg d: and tis 
certainly wholly unaccountable and inex- 
cuſable, that you ſay nothing to that ve» 
ry Point upon which any fair Diſputant 
would have thought himſelf concerned to 
have ſpent his mam Strength, As for the 
Difficultics you ſeem to enumerate on the 
Arian Side, T dare now truſt them in the 
Hands of any common Reader, {ince eve- 
ry one muſt ſce that they arc mere 
Dreams and Ficlioms of your own 1ma- 
gination ; tho', perhaps, N may by an 
arbitrary Impoſition of Names, call them 
Conſequences. 
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' Your tanking the Doctrine of your 


Wwe 


Adverſaries among thoſe heretical, impi- 


ous, and damnable Methods; which draw 
down divine Vengeance, and the Judg- 
ments of God upon a Nation, is ſuitable 
enough to that Party Spirit, Telotiſin, 
lurking Conceit of Infallibility of which 
you have given bur too plain Diſcoveries 
throughout this whole Book. | 

In fine, after you had ſpent the whole 
Strength and Force of your Elocution and 


Rhetorick, to animate and inſpirit the 


learned Men among the Orthodox, to 
appear and make a Stand againſt a grow- 
ing formidable Hereſy, which by ſpread- 
ing ſtill farther and farther like a mortal 
Contagion, threatens to lay all waſte be- 
fore it; you conclude with this remarka- 
ble Paragraph, p. 84. © How deſirable 
js it in ſuch Circumſtances, that rhoſe 
<< Numbers of our Orthodox Clergy, 
« who are Men of diſtinguiſhed Learn- 


ing, able in Diſputation, and not in- 
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«Duty it is ro ſtand in the Gap, and op- 
poſe the Encroachments of a pernicious 
« Hereſy; would beſtir themſelves, 
and follow the Example of ſeyeral 'ex=. 
* cellent Writers: The learned Doctor 
* Waterland, the judicious Earl of NH 34 
ting ham, the acute Dr. Knzzvt, W 
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0 « have ſignaliz'd themſelves in this Cots 
*'croyerſy, bravely defended the Ortho- 
« dox Faith, and led in Triumph the 


6 Chaepions of the ien Philidinet, 
7 that defy d the Armies of Chriſt the 
living God; belides many others, 


* as well Diſſenters as Church Men, who 
« haye engaged in this honourable Cauſe, 
« fought a good Fight, and covered wich 
* Shame the boaſtful Adverſary”. Ne- 
ver, certainly, did any Hero before, thus 
mix his Triumphs with his Fears, and ſing 
te Deum tor YitZory, while he is trembling 


under the Apprchenſions of a Defeat. 


You ſummon up all the Powers of Hea- 
ven and Earth to fail upon a poor routed 
vanquiſhed Enemy, Whoſe Chiefs are 
all, either ſlain upon the Field of Battle, 


or taken Captives and made Priſoners of 


War. You cry aloud for Help and ſpare 
not; but when the drowſie Legions begin 
to awake, and are ready to teceive your 
Commands, you tell them there is no 
Danger, they may ſleep on and take their 
Reſt, for the Work is all done already 
to their Hands: Dr. Waterland, the Earl 
of Nottingham, and a few others, have 
got the Honour of the Day; and cheir 
Adyerſaries are all dead in Argument and 
buried with Shame. But if it be indeed 
25 bs what Purpoſe is all this Noiſe and 
M Out- 
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Outery? Whence proceeds this Panick 
in the midſt of all your Trophies? One 
would think you expected the Ne- 
ſurrec tion of the Wicked before that 
of the Juſt; or at leaſt apprehended 
that theſe dead Men are till alive, arm'd 
in their full Strength, and capable of 
giving you as warm a Reception as ever. 
And indeed, after ſuch a Rout as this, no 
Body wonders to find the vanquiſped E- 
nemy ſafe and unhurt, without having 
received the ſlighteſt / ound, or loſt one 
Drop of Blood. But when you come 


calmly to review this whole Matter, I 


hope you will think of ſome more proper 


Method of ending the War, and either 
renew the Debate in a Way of fair Argu- 


ment, or fit down content with the preſent 
Victory. | 

If I have omitted any Thing material 
in your Argument, I ſhould be glad to 
hear from you again as Occaſion ſerves ; 
for tho I have very little ſpare Time to 
beſtow upon this Controverſy, yet J 
think that little cannot be better employ d 
than by doing Juſtice to a Gentleman of 
your diſtinguiſhing Character and Merit 
in the learned World. I ſhall be always 
ready either to ſubmit upon Conviction, 
or give you my farther Reaſons why I 
cannot be convinced; and as to the E- 


vent, 
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vent, it does not at all concern me, whe- 
ther I am to be better enlightened to re- 
ceive your Principles, or more ſtrengthen- 
ed and confirmed in my own. I am, Sir, 


wich Reſpe& to all the Obligations of 
Juſtice, Peace, and Charity, 


Marlborough, Tour moſt Obedient 
March 14. 
1721-2, 
humble Servant, 


3 


„ 
-z 


Tr; rates | 


— 8; 


4 * 


ao 1 128 4 - 
. Aa N fg 
* "2-3 


PAY 
* 
1 
1 


„ — —ů 
ä— ——— — 


